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Glory be to God! I have just returned from 
my third (and last) trip to Haiti this year, during 
which I spent nearly two weeks with our brethren, 
serving for one Sunday and the parish feast, of the 
Nativity of the Theotokos. This is perhaps the 
hottest time of the year (though the temperature 
does not vary greatly year-round), but we were 
spared torrential rains as well as any hurricane ac- 
tivity during the time I was there. 

As is usual in Haiti, a great deal of my time was 
spent in waiting... if not for someone, for some- 
thing. The most trivial of tasks frequently occu- 
pies a major part of a day. For those of us from a 
bustling “modern” society, this can be a great les- 
son in patience. It does not, however, contribute 
to getting a great deal accomplished in a short 
time! 

I arrived in Port-au-Prince (with about 100 
pounds of excess baggage, free of charge courtesy of 
American Airlines) a few days after John Heers had 
arrived from New York. I knew before departure 
that all was not as smoothly in place as I had hoped 
with respect to housing for the Heers family and 
Mission headquarters. Little did I suspect that a 
truly firm resolution to the situation would not be 
reached until I had already left Haiti and visited 
once again with the owner of one of the possible 
houses, who lives in Miami. However, all is well 
that ends well (so they say). The Mission 
Orthodoxe d'Haiti is now officially installed in a 
very pleasant two-story masonry home, in good 
condition, located within a 2 acre walled com- 
pound (shared with the caretaker Grégaire and his 
family) near the northern edge of Port-au-Prince, 
less than 3 miles from the church and school. The 
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The Suffering & Miracles 
Of the Holy Greatmartyr Euphemia the All-Praised 


WHosE MEMorY THE HOLY CHURCH CELEBRATES 
ON THE 16TH OF SEPTEMBER & THE 11TH OF JULY 


During the reign of the ungodly Emperor 
Diocletian [284-305], the proconsul appointed to 
govern Chalcedon was a man named Priscus. In- 
tending to institute a feast in honor of the pagan 
god Ares, to whom there was a temple dedicated in 
Chalcedon, in which an image of the god had 
been set up, Priscus sent an edict to all the sur- 
rounding cities and towns, commanding every- 
one, in the name of the emperor, to gather in 
Chalcedon for the feast, and that each, according 
to his means, had to offer sacrifice to Ares. In his 
edict Priscus threatened to inflict great tortures 
upon those who did not obey his command and 
appear for the feast, which he appointed to take 
place on the ninth day after the promulgation of 
the edict. And so, when the day designated for the 
demonic feast arrived, a great multitude of the 
people assembled in Chalcedon with the animals 
they had brought for the sacrifice, and thus began 
the festal jubilation, as all slaughtered sheep and 
bullocks and worshipped the inanimate graven 
image or, to put it more accurately, the demon 
which inhabited it. 

But the Christians of those parts, rejecting this 
feast as abominable to God, yet fearing the threat- 
ened wrath of the proconsul, began to hide them- 
selves and, assembling in secret places, offered 
worship to the true God, our Lord Jesus Christ. 
The tyrant, in the meanwhile, ordered that careful 
inquiry be conducted to determine whether there 
were any who defied his edict and refused to wor- 
ship the god Ares. And thus it was discovered that 
the Christians opposed the tyrant, for they refused 
to obey the proconsul’s edict to render unto the 
demon that worship which ought to be rendered 
to the true God alone. Filled with rage because the 
Christians dared to defy him, the tyrant com- 
manded that they be sought out and handed over 
to be tortured. 

At that time, forty-nine Christians had con- 
cealed themselves in a certain hidden place, where 
they were offering up prayers; and among them 


was a beautiful maiden by the name of Euphemia, 
a girl of noble lineage, the daughter of a senator 
named Philothronus, and his wife, Theodorosia, 
who were both pious Christians. The where- 
abouts of these hidden Christians was betrayed to 
the tyrant, and he ordered them all arrested and 
brought into his presence for trial. Straightway, 
his brutal henchmen set forth, well armed, like 
wild beasts in pursuit of their prey, to seize the rea- 
son-endowed flock of Christ. They surrounded 
the house where the faithful were secretly worship- 
ping God on all sides, so that no one might escape; 
and having broken down the doors, they began 
pitilessly to drag the Christians forth, one by one, 
and having arrested them all, with dishonor and 
mockery they brought them before the proconsul. 
Brought in like lambs to the slaughter, the holy 
and humble servants of Christ stood before the 
prideful tyrant, prepared to suffer for their Lord 
even to the shedding of their blood. 

When he saw them, the arrogant governor 
said: “Is it ye who oppose the command of the 
emperor and of us, not deigning to offer sacrifices 
in honor of the great god Ares?” But the Chris- 
tians replied: “If a command of the emperor or of 
thee be not opposed to the God of heaven, then it 
is doubtless necessary to obey it, O proconsul; but 
if such be opposed to God, then ought we not 
only to refuse to obey it, but even to oppose it. If 
ye had ordered us to do something wherein we are 
obliged submit to the authorities, we would have 
rendered unto Cesar that which is Cesar’s [Mt. 
22: 21]. But since your command is contrary to 
God and abominable to Him, in that ye order us 
to worship a created thing rather than the Creator, 
and adjure us to worship and offer sacrifice to a 
demon, and not to the Most High God, we will 
never carry out thine order, for we are true wor- 
shippers of the true God, Who dwelleth in the 
heavens.” 

Then, opening his lying mouth and sharpen- 
ing his lying tongue like a razor, the tyrant ad- 
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dressed unto them a speech full of guile, striving 
by the promise of bribes and honors to lure from 
the straight path into pernicious idolatry those 
whom the Lord had acquired by His precious 
blood. And at the same time, the proconsul 
threatened them with terrible tortures if they re- 
fused to do as he advised and commanded them. 

But the saints answered him, saying: “O pro- 
consul, the gifts and honors which thou dost 
promise us have we long since spurned, hated and 
considered as loss for the sake of Christ [Phil. 3: 
8], for we possess the good things of heaven, 
which are greater and higher than the good things 
of earth. The good things of earth are transitory 
and impermanent, while those of heaven are eter- 
nal and immutable [II Cor. 4:18]. And the dread- 
ful tortures with which thou threatenest us we not 
only do not fear, but even desire to undergo, that 
there might be revealed within us the power and 
might of our God, at which ye might marvel and, 
recognizing the impotence of your vile deities, be 
filled with shame. Yet why continue this pointless 
debate? Set about what thou intendest to do, and 
thou shalt be convinced that there will be far 
greater steadfastness in us amid temptation than 
diligence in thee for thy tyranny.” 

Then the tyrant began to subject the saints to 
divers trials, and for a full nineteen days they un- 
derwent multifarious tortures, each day receiving 
new wounds and enduring hunger and thirst. 
With them was the holy virgin Euphemia, young 
and beautiful; and the holy martyrs encouraged 
her, saying: “Be of good cheer for the sake of the 
heavenly Bridegroom, O virgin, and endeavor to 
please Him by suffering; strive to meet Him with 
the wise virgins, that He might love thee as His 
own bride and lead thee into His bridal-chamber” 
[see Mt. 25:1-13]. 

Then, on the twentieth day, they were again 
brought to the tribunal, where the proconsul 
asked them: “Taught by suffering, do ye perhaps 
desire now to obey our edict?” Then the holy mar- 
tyrs, and also Saint Euphemia, said in reply: “Do 
not hope to lure us from the straight path, O pro- 
consul! Thou wouldst sooner topple the moun- 
tains to the ground and shift the stars in the sky 
than move our hearts away from the true God!” 


Enraged by these words, the tyrant ordered 
them beaten in the face for a long time; then, see- 
ing that this was of no avail, he considered sending 
them to the emperor, in the meanwhile imprison- 
ing them again. While the governor was issuing 
the order to incarcerate the martyrs, his gaze fell 
upon the holy Euphemia, the young and beautiful 
maiden, who shone forth among the choir of the 
holy martyrs like the moon among stars; and like a 
wolf he attacked this ewe-lamb from the flock of 
Christ. But, lifting up her eyes to heaven, she ex- 
claimed: “Forsake me not, O Christ Jesus, my 
most beloved Bridegroom, for I set my hope on 
Thee! Give not over to wild beasts my soul, which 
loveth Thee and confesseth Thy holy name! Let 
not mine enemy rejoice over me! Strengthen me, 
Thy weak handmaid, lest iniquity prevail over 
me!” 

Desiring to convert her to his ungodliness, the 
tyrant resorted to every means to seduce her, 
tempting her virginal heart with blandishments, 
gifts and divers promises. But she said with firm- 
ness: “Do not imagine, O tyrant, that thou canst 
easily incline my weakness to thine impiety and 
iniquity by crafty suasions; for although I am a 
woman by nature, weak in the flesh and young in 
years, yet is my heart more steadfast than thine, 
and the power of my faith is far greater than your 
arrogance; moreover, by the mercy of my Christ I 
have greater intelligence than all the pagan rhetors 
whom ye consider wise, for in reality they are more 
foolish than ail the ignorant, since they refuse to 
recognize the true God, instead worshipping a de- 
mon asa god. Thus, thou shalt not deceive me by 
thy crafty words, as the lying serpent once did my 
first mother; thou shalt not render sweet for me 
this bitter world and its delights, which I consider 
to be bitter for the sake of my sweetest Jesus; and 
thou shalt not overcome the strength which is 
made perfect in weakness [II Cor. 12: 9], however 
intense thine assaults upon me. For I set my hope 
on my Christ, that He may not forsake me and 
may not take from me His mighty helping hand 
until the prideful glory of the demon be trampled 
under the foot of a woman.” 

Insulted by the holy Euphemia’s reply, the ty- 
rant was filled with rage and, changing to anger 
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the abominable love he had hitherto shown to- 
ward the maiden, he commanded that a wheel of 
torture, studded with a multitude of sharp blades, 
be made ready. As his minions bound the holy 
virgin thereto, she made the sign of the Cross over 
herself. And when they began to rotate the wheel, 
the blades pierced and rent her flesh and dislo- 
cated her joints; but she prayed to God with fer- 
vor, crying: “O Lord Jesus Christ, enlightenment 
of my soul, Well-spring of life, Who givest salva- 
tion unto those who trust in Thee! Come now 
unto mine aid, that all might know that Thou 
alone art God and the steadfast hope of those who 
trust in Thee. “No evils shall draw nigh them, and 
no scourge shall draw nigh unto their bodies, for 
they made the Most High their refuge’ [cf. Ps. 
90:10, 9].” And as she prayed, the wheel suddenly 
halted in its circuit, and the torturers fell down 
paralyzed, for the angel of God appeared and 
broke the wheel, and taking the holy virgin from 
it, healed her wounds and restored her to health. 
And stepping away from the wheel whole and 
healthy, she joyfully lifted her voice in song, giving 
thanks to God and glorifying His almighty power. 

Seeing this, the tyrant and all present there 
were filled with confusion and marveled greatly at 
this miracle. Yet since malice blinded the eyes of 
their souls, even so great a wonder could not bring 
them any benefit, for they were in no state to rec- 
ognize the mighty hand of the true God. Seeing, 
they understood not, and hearing, they did not 
perceive, for their hearts were become gross [cf. 
Isa. 6:9-10], and they assumed that this miracu- 
lous sign was the result of sorcery. 

After this, the tyrant ordered that a great fire 
be set ablaze in a special furnace, and that the saint 
be cast into its midst. While they were lighting 
this furnace and a mighty fire was already burning 
within it, the holy martyr again gave herself over 
to the prayer which had once protected the three 
youths in the fiery furnace like a breastplate; and 
against the material fire the holy virgin opposed 
the fire of her ardent love for God. Lifting up her 
eyes to heaven, she said: “O God Who dwellest in 
the highest and lookest down upon the lowly [Isa. 
33:5; Ps. 137:6]! The three youths in Babylon, 
who had been cast into the fire because of Thy law, 


Thou didst preserve whole and unharmed by the 
fire through Thy holy angel, and didst send dew 
upon them from heaven. Be Thou likewise a 
helper for me, Thy handmaid, for I am struggling 
for the sake of Thy glory, O my Christ!” And hay- 
ing said this, she made the sign of the Cross upon 
herself and stood, calmly waiting for them to cast 
her into the flames. 

Then two soldiers, Victor and Sosthenes, who 
were ordered to cast the martyr into the furnace, 
beheld a wondrous vision within the fire: angels of 
God appeared before them, parting the flames and 
forbidding them to touch the bride of Christ. 
And when they saw this miracle, they cried out to 
the tyrant: “We dare not touch this holy virgin 
with our vile hands and cast her into the fire, even 
if thou wilt command that our heads be cut off, O 
proconsul, for our eyes behold a marvelous won- 
der, such as they have never seen before! It would 
be better for us to endure thy wrath than the anger 
of those luminous men who threaten us with 
flames of fire!” ; 

When he heard this, the tyrant was filled with 
rage against them; and thinking that they were 
Christians, and that it was for this cause that they 
did not wish to cast the maiden into the furnace, 
he ordered them clapped in chains, and com- 
manded two other soldiers, named Czsarius and 
Varius, to carry out his order regarding Euphemia. 
The latter, laying hold of the virgin, cast her into 
the furnace; but straightway a mighty flame 
emerged from the furnace and, enveloping the sol- 
diers who had cast the saint into the furnace, 
burned them to ashes on that very spot and forced 
the other henchmen to withdraw. But the holy 
one, dancing in the midst of the furnace as though 
in a brightly lit chamber and cooling dew, chanted 
the hymn of the three youths: “Blessed art Thou, 
O Lord God of our fathers, and exceeding 
hymned and exalted art Thou forever!” {Dan. 
3:52]. And a marvelous wonder was wrought: the 
fire did not touch her, or even her garments, for 
Christ the Lord, her incorrupt Bridegroom Him- 
self, mystically descended unto His holy bride in 
the furnace and bedewed her with the coolness of 
heaven. When the furnace died out, the saint 
emerged whole and intact, inspiring all with as- 
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tonishment. At a loss what to do, the tyrant had 
her cast into prison, saying to himself: “Tonight I 
shall consider what to do with this sorceress.” 

Later, having summoned Victor and 
Sosthenes to himself, he vented all his anger upon 
them and vowed to destroy them if they would not 
sacrifice to the idols. But they answered him, say- 
ing: “Hitherto we were lost, not knowing the 
Truth; but now we have recognized the one God 
Who created heaven and earth: in Him do we be- 
lieve, and Him do we worship. But thy gods, 
whom we worshipped before, not knowing that 
they were demons who were seeking to delude us, 
we will henceforth worship no longer. Do with us 
what thou wilt: our bodies are in thy hands, but 
our souls are under the protection of God.” The 
tyrant then condemned them to be torn to pieces 
by wild beasts. But when the saints went to the 
place where they were to be cast to the beasts, they 
prayed fervently to God that He have pity on 
them and that, forgiving them the sins they had 
committed when they abode in error and unbelief, 
He lead their souls where those who believe in 
Him abide. And straightway the voice of God 
spake from the heavens, summoning them to 
peace. When they heard it, they joyfully commit- 
ted their souls into the hands of God. And the 
wild beasts would not touch their bodies, which 
were later buried secretly by the faithful. 

When night passed and the dawn was near at 
hand, the tyrant mounted his tribunal, and they 
led the holy Euphemia forth from her prison cell; 
and as she walked to the court she chanted with 
gladness: “O God, a new song shall I sing unto 
Thee” [Ps. 143: 9]. I shall glorify Thee, O Lord 
my power! I shall hymn Thee in the midst of the 
nations, and shall glorify Thy name, for Thou 
alone art the true God, and there is no other God 
than Thee!” And thus chanting she entered the 
court. 

There they long interrogated her, tortured her 
and sought to persuade her to offer sacrifice. 
When she refused to obey, the tyrant, convinced 
of her adamancy, ordered her suspended aloft and 
raked with iron claws. Yet, through the power of 
God, even after this torture she was shown to be 
unharmed. 


Then, having dug a deep pit and filled it with 
water, they placed in it a countless multitude of 
snakes, adders, venomous sea serpents and all 
manner of poisonous reptiles, terrestrial and 
aquatic; and when the pit was full to overflowing 
with them, the tyrant commanded that the holy 
Euphemia be cast into it. But, making the sign of 
the Cross over herself, she said: “O Jesus Christ, 
my light, Who didst preserve Jonah in the belly of 
the sea monster, and didst deliver Daniel from the 
mouths of the lions: Preserve me by Thy mighty 
arm, that in me Thy holy name may be glorified!” 
And with these words she cast herself into the pit. 
But when the snakes and serpents touched her, 
they did her no harm, but rather protected her, for 
they bore her up upon their bodies, that she might 
not drown in the depths of the pit which had been 
filled with water. Thus the holy virgin emerged 
from the pit, by the mercy of God, without having 
sustained any harm. 

The tyrant was utterly amazed, at a loss what 
else to do to her. Still, desiring to destroy her, and 
reasoning that the sorcerous power which, to his 
understanding, the saint wielded, could only over- 
come known dangers, and not secret devisings, the 
tyrant ordered a second pit dug and lined with 
sharp spears, swords and knives, all of these being 
driven into the sides of the pit with their blades 
pointed outward; the pit was then covered with a 
lattice of branches and a thin layer of dirt. He 
then ordered the martyr to walk across this pit, 
imagining that since she was unaware of its pres- 
ence, she would fall down upon the sharp blades 
and die of her wounds. The holy one easily passed 
over the pit, like a bird eluding the coils of a snare; 
but certain of the heathen, unaware of the pit, fell 
into it and perished. When he saw this, the tyrant 
was wounded with shame, for in him were the 
words of the Scriptures fulfilled: “He opened a pit 
and dug it, and he shall fall into the hole which he 
hath made” [Ps. 7:16]. s 

But the saint praised God, chanting: ““Who 
shall tell of the mighty acts of the Lord? Who shall 
make all His praises to be heard?’ [Ps. 105:2], for 
Thou hast preserved Thy tortured handmaid un- 
harmed by wounds, safe from fire, defended 
against wild beasts, water and the wheel, and hast 
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brought me out of the pit. And now, O Lord, de- 
liver my soul from the hand of him who from of 
old hath been the enemy of all who are obedient to 
Thee. “The sins of my youth and mine ignorances 
remember not’ [Ps. 24:7], but with the drops of 
Thy blood, shed for me, wash away defilement 
from my flesh and spirit, for Thou art the cleans- 
ing, the sanctification and the enlightenment of 
Thy servants.” 

But the proconsul strove again to seduce her 
with blandishments, saying: “Do not dishonor thy 
lineage; destroy not the flower of thy youth, and 
condemn not thyself to death. Worship the great 
Ares, and thou shalt be honored and praised by us 
all, and rewarded with great glory and riches.” 
And many other things he said as well, to deceive 
her; but she laughed at him and called him a fool. 

Then he began to torture her again and, hav- 
ing her beaten with wooden staves, ordered her cut 
apart with a sharp saw; but the saw was in nowise 
able to inflict any harm upon her holy body. He 
then commanded that she be stretched out upon a 
heated griddle, but the griddle grew cool, for an- 
gels ministered to the bride of Christ, preserving 
her amid all these tortures. 

Finally, the proconsul condemned Euphemia 
to be devoured by wild beasts. When they led the 
holy one into the arena where she was to be torn to 
pieces by the wild beasts, she prayed that the Lord 
would bring an end to her martyrdom, take her 
soul into His hands and command it to pass from 
her much-suffering body to the land of her desire. 
“O Lord of hosts,” she said, “in me Thou hast re- 
vealed Thine invincible power and the mindless- 
ness of the tyrant, and Thou hast allowed me to 
prevail over all the tortures. As Thou hast permit- 
ted the martyrs before me to die and shed their 
blood, so now accept my sacrifice, and grant peace 
to my soul in the habitations of the saints and the 
choir of the martyrs, for blessed art Thou forever.” 

When the holy Euphemia concluded her 
prayer, the wild beasts—lions and bears—were set 
loose upon her; but when they approached her, 
they groveled at her feet. One she-bear alone dealt 
her a little scratch, from which blood flowed; but 
at that moment a voice was heard from the sky, 
calling the saint to the mansions of heaven, and 


straightway she surrendered her soul to the Lord 
for Whose sake she had suffered in full obedience. 
Then the earth quaked and the city was shaken: 
walls collapsed, temples fell down, and great hor- 
ror fell upon all. But as they fled the arena in ter- 
ror, the holy body of the martyr remained 
stretched out upon the ground. 

The parents of Euphemia then took up their 
holy daughter and buried her with honor a mile 
outside the city. They gave thanks to God, rejoic- 
ing that they had been accounted worthy to be the 
parents of such a daughter, who through the shed- 
ding of her blood became the bride of the heavenly 
Bridegroom, Christ the King of all, to Whom be 
honor and glory, with the Father and the Holy 
Spirit, now and ever, and unto the ages of ages. 
Amen. 

Many years later, after the holy Emperor Con- 
stantine had brought an end to the persecutions of 
the Christians and had converted to the Holy 
Faith himself, during the lifetime of his pious suc- 
cessor, the Emperor Theodosius [reigned 408- 
450], Patriarch Dioscorus of Alexandria and 
Eutyches, an archimandrite resident in Constanti- 
nople, raised up a blasphemous heresy against our 
Lord Jesus Christ, fusing, as it were, His two na- 
tures—divine and human— into one nature; and 
they deceived many of the clergy and the laity with 
their false belief, and attracted to their heresy 
many high officials of the palace, whose consider- 
able favor they enjoyed. 

When a local council assembled in Ephesus 
(several years after the Third CEcmenical Council, 
which had met in that city)—though it would be 
better to refer to this local council as an assembly 
of thieves, for at it Saint Flavian, Patriarch of Con- 
stantinople, the champion of piety, was physically 
assaulted by the confederates Dioscorus and 
Eutyches—this heresy, Monophysism, grew stron- 
ger and began to be accepted as Orthodoxy, while 
the true Orthodox Faith began to be rejected as a 
false belief. It was thus necessary to convoke a 
Fourth Ecumenical Council of the holy fathers 
for the eradication of this heresy and the confirma- 
tion of the Orthodox Faith. 

At that time, the pious Emperor Theodosius IT 
(reigned 402-450) passed from this life unto the 
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Lord, and after him the virtuous and God-pleas- 
ing Marcian (reigned 405-457) and the holy 
Pulcheria (+453) began their reign. These zealots 
of Orthodoxy and piety, seeing how heresies were 
troubling the Church, and how dissensions were 
rife therein, commanded the holy fathers from 
throughout the whole world to assemble in the 
glorious city of Chalcedon, there to review and 
deliberate questions concerning the Faith. 

Six hundred and thirty holy fathers came to- 
gether, among their number the most holy Anato- 
lius, Patriarch of Constantinople, the most holy 
Juvenal, Patriarch of Jerusalem, and legates sent by 
the most holy Leo, Pope of Rome. Present also 
were the Monphysite heretics, headed by 
Dioscorus, Patriarch of Alexandria, and Maximus 
of Antioch, whom Dioscorus had installed in 
place of the usurped Domnus, and other hierarchs 
in agreement with them, together with Eutyches 
and his supporters, so that a multitude of heretics 
were likewise assembled. And together with the 
holy fathers they also arrived for the convocation 
in the Church of the Holy Greatmartyr 
Euphemia, which lay outside the city walls, nigh 
unto the Bosporus. This was the cathedral church 
of the metropolitan diocese of Chalcedon, a spa- 
cious structure, able to accommodate a vast multi- 
tude; and in it were enshrined the precious relics 
of this greatmartyr, from whence wondrous and 
glorious miracles flowed, several of which we shall 
now describe. 

Every year, on the feast of the holy great- 
martyr, the day on which she suffered for Christ, 
blood flowed from her precious relics, as though 
from wounds only just inflicted; and this was col- 
lected in the following manner. The sarcophagus 
of the saint was large and carved of marble, and 
covered with a marble slab, but inside it was a 
wooden coffer which held the relics of the holy 
one. Within the marble sarcophagus there was a 
little opening on the left side into which a hand 
could pass, and which was tightly closed, but 
could be opened if need be. Through this opening 
the bishop himself, at the conclusion of the all- 
night vigil, before the divine liturgy began, re- 
moved the aforementioned blood by means of a 
sponge attached to a long, metal rod. The sponge 


was affixed to the rod dry, but was full of the blood 
when it was withdrawn from the coffer, where- 
upon the blood was squeezed from the sponge 
into a vessel specially prepared for this purpose. 
When the people beheld this, they would render 
great glory unto God and His holy martyr; and 
they received anointing with this blood as a bless- 
ing and for the healing of their sicknesses. This 
blood was full of sweet fragrance, as though it had 
been mingled with precious myrrh, yet no earthly 
myrrh could be compared with it: its fragrance was 
incomparably more sublime than any other fra- 
grances and healed all manner of illnesses. And it 
was not only during her annual celebration that 
the holy greatmartyr poured forth from her pre- 
cious relics such healing and sweet-smelling blood, 
but at other times as well, especially if the hierarch 
of Chalcedon pleased God by a virtuous life. 

The saint also wrought other miracles. Often 
she would appear to those who were praying to her 
with faith, or who lay on the bed of sickness, or 
who were traveling to her shine in her church, or 
who found themselves amid divers misfortunes 
and called upon her for help. And the people has- 
tened from all throughout the empire, but par- 
ticularly from the environs of the capital city, to 
render her homage. 

It was to her church that the imperial com- 
mand summoned the holy fathers to an 
cecumenical council. 

Many disputes, debates and discussions took 
place between the Orthodox and _ the 
Monophysites at this council, since the heretics 
would in nowise embrace the Orthodox doctrine. 
Then the most holy Anatolius, having taken coun- 
sel with the other holy fathers, said to the heretics: 
“Write your confession of faith on a scroll, and we 
will write our confession on another scroll, and let 
us place both scrolls, sealed, in the coffer of the 
holy greatmartyr Euphemia, upon her very relics; 
then let us fast and pray to God in council, that 
through this, His favored one, He reveal to us 
which confession is correct.” 

When the most holy Anatolius finished speak- 
ing, all approved his suggestion, and each side in- 
scribed its confession upon a scroll: the Orthodox 
theirs, and the Monophysites theirs; and they 
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sealed them with their seals, opened the shrine of 
the holy martyr, placed both scrolls upon her 
breast, closed the shrine again, affixed to it the 
imperial seal, and set a guard upon it. Then for 
three days they fasted and prayed. When the 
fourth day dawned, the emperor and all the mem- 
bers of the Council went to the precious shrine of 
the saint, and when they broke the seal and 
opened the coffer, they saw that the greatmartyr 
was holding the scroll of the Orthodox in her right 
hand, whereas the scroll of the Monophysites lay 
under her feet. But even more amazing was the 
fact that, extending her hand as though she were 
alive, she handed the scroll containing the confes- 
sion of the Orthodox to the emperor and the pa- 
triarch. Then everyone was filled with ineffable 
joy, and glorified God, and chanted hymns of 
praise and thanksgiving to the holy greatmartyr, 
and fell down with ardent love before her wonder- 
working relics. And straightway they announced 
that the Orthodox Faith had been confirmed by 
God and miraculously proclaimed by the holy 
greatmartyr, and they anathematized the false be- 
lief of the Monophysites. Many of the heretics, 
seeing such a wonder, converted to Orthodoxy, 
but those who remained inveterate were deposed 
from their ranks and sent into exile. From that 
time, iconographers began to depict the holy 
greatmartyr Euphemia holding a scroll in her right 
hand, as a reminder of the glorious miracle which 
took place during the Council. 

And afterwards, as then, the holy martyr did 
not cease to perform miracles and pour forth from 
her precious relics the blood which was redolent of 
sweet-smelling myrrh. 

Many years passed, and Maurice, a pious man, 
ascended the imperial throne (reigned 582-602), 
but in his lack of faith he dared to doubt the 
miracles of the saint and to consider the blood 
which flowed from her relics to be a forgery, and 
not real. Long before the annual commemoration 
of the holy greatmartyr he sealed the shrine, and 
the opening in it, with his imperial seal. When the 
day of her feast arrived, he himself traveled from 
Constantinople to Chalcedon and, removing the 
seal, unstopped the opening; and straightway a 
most beautiful fragrance spread forth and filled 


the whole church. And blood, or better to say 
myrrh which resembled blood, flowed forth from 
the precious relics of the saint in a greater than 
usual quantity; indeed, in no other year had so 
much blood flowed forth as then, so as to rebuke 
the emperor's lack of faith and to make faith in the 
power of God steadfast, whereby all that tran- 
scends nature can be accomplished. For could not 
the Lord, Who of old was able to bring forth a 
spring of water for Samson through an animal’s 
bone, the jaw-bone of an ass [Jud. 15:18-19], pour 
forth blood and myrrh from the incorrupt relics of 
His holy favored one? Then the emperor, under- 
standing his transgression, repented and thereafter 
believed firmly in the saint. 

Later, during the reign of Heraclius (reigned 
608-641), God permitted the Persians to invade 
the province of Bithynia and the environs of 
Chalcedon, and the barbarians, as was their wont, 
sacked all the surrounding region. And the enemy 
also entered the church of the holy greatmartyr 
Euphemia and plundered all it contained. They 
wished also to open the tomb of the saint, but 
were utterly unable to do so, for no matter how 
hard they tried, they could not budge the marble 
lid. Indeed, not only did the marble lid remain 
immovable, but the little opening into the coffer 
was likewise impenetrable. The Persians then 
brought in a vast quantity of wood and tinder, 
which they piled in a great heap round about and 
upon the shrine, and set fire to it, in the hope that 
the marble would crack open from the force of the 
heat. Yet this also availed them nought. All the 
flammable matter was reduced to ashes, but the 
sepulchre of the saint sustained no harm at all. 
Thus did God render his favored one glorious! 

When the Persians withdrew from the region, 
the emperor took counsel with the patriarch con- 
cerning the relics of the holy greatmartyr 
Euphemia, and they decided to transfer them 
from Chalcedon to Constantinople, fearing that 
the barbarians would lay siege to Chalcedon a sec- 
ond time. In the imperial city, nigh unto the Hip- 
podrome, they erected a church for the saint, like 
unto that outside of Chalcedon, spacious and 
beautiful; and to this they brought the holy relics 
of the martyr with honor, in their marble sar- 
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cophagus; and they invited the metropolitan of 
Chalcedon to reside there, so as to render greater 
honor to the precious relics. The sarcophagus they 
set in the sanctuary, in place of an altar-table, and 
celebrated the unbloody Sacrifice thereon. The 
precious relics of the greatmartyr remained within 
the sarcophagus, and in Constantinople, as in 
Chalcedon, they were a source of miracles, and the 
blood redolent of healing and sweet-smelling 
myrrh continued to flow forth at the usual time. 
Many years passed. Emperors came and went, 
and two more cecumenical councils were held 
the fifth and sixth. And when yet more time had 


passed, Emperor Leo III, the Isaurian—a man 


whose name matched his bestial disposition— 
came to the throne (reigned 717-741). He was the 
first to trouble the Church of God with the heresy 
of iconoclasm, calling the holy icons idols and rea- 
soning thus with his supporters: “Behold, these are 
those things of which the prophet saith: “They 
have a mouth, and shall not see. Ears they have, 
and shall not hear” [Ps. 113:13-14]. 

The emperor was defied by the most holy Pa- 
triarch Germanus I (patriarch 715-730). The sov- 
ereign drove him from the patriarchal throne with 
dishonor, and in his place he installed a heretic, 
one of those who shared his false beliefs; and he 
did likewise with other Orthodox hierarchs who 
opposed his heresy, banishing them from their 
sees. And it was not only the holy icons, but also 
the relics of the saints which he blasphemed, revil- 
ing them in every way with his unbridled tongue. 

When the ungodly Leo heard of and beheld 
the miracles wrought through the precious relics 
of the holy greatmartyr Euphemia, he was torn 
with envy, but did not dare openly to do them any 
harm, fearing that the people would revolt and 
overthrow him. Yet he devised the following ne- 
farious plan. At night, he secretly entered the 
church of Saint Euphemia with his minions and 
opened the sarcophagus which the Persians had 
been unable to open. Christ God permitted the 
hands of the heretics to handle the precious relics 
of His bride, which He had preserved untouched 
by the infidel pagans. The heathens had sinned 
out of ignorance, but the heretics dared to commit 
iniquity, knowing full well what they were doing; 


yet God allowed them to commit this outrage 
against His saint for their greater condemnation. 
When the impious emperor opened the sarcopha- 
gus, he removed the wonderworking and incor- 
rupt relics of Saint Euphemia from their wooden 
coffer, and in their stead placed some rotten, foetid 
bones, which he had especially obtained for this 
purpose; then he replaced the lid of the sarcopha- 
gus and departed, taking with him like a thief the 
precious relics, which he stored in one of the 
rooms of the imperial palace. But the emperor's 
sister and daughter secretly went to the holy relics, 
censed them with incense, lighted candles around 
them, and, venerating them, bowed down before 
them with love. The ungodly tyrant soon found 
out about this and straightway put the precious 
remains in a wooden box, which he had cast into 
the sea at night. 

The following morning, the emperor as- 
sembled a crowd of the heretics and began to 
laugh in the faces of the Orthodox people, mock- 
ing and reviling the relics of the holy greatmartyr. 
“Go, ye fools, and look at the fraud wherewith ye 
are deceived: the so-called incorrupt and wonder- 
working relics of the glorious Euphemia! Open 
her sepulchre and see if this is not so!” And 
straightway he dispatched his minions with the 
mob to open the sarcophagus. When they did so, 
all beheld the rotten, foetic bones. Then the her- 
etics began to laugh and mock the Orthodox, call- 
ing them venerators of rotten bones; and the Or- 
thodox, astonished by the unexpected sight, were 
filled with confusion, ashamed and downcast. 

Then many thought that all the miracles of the 
saint had been fraudulent, and they spat upon 
those rotting bones and cast them out, and like- 
wise dragged the marble sarcophagus out of the 
church, and turned the church of God into an 
abomination of desolation: they subjected it to 
great mockery, and that temple became, as it were, 
an empty cave, or a stall for-cattle, or something 
even worse, because they made it a place of every 
defilement and uncleanness. Later, iron-smiths 
set up their forges within the church and began to 
ply their trade therein; and where before the 
chanting of divine hymns was heard, now the 
clank of hammers striking metal on anvils rang 
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forth and the unpleasant sound of cursings and 
coarse language was heard. These tradesmen lived 
in the church with their wives and children, and 
since the holy sanctuary was a space apart, they 
made it their latrine. Long did God endure these 
misdeeds, this defilement of His holy place, before 
He destroyed the evil, restored Orthodoxy, and 
cleansed and sanctified His place, making it again 
a habitation of His glory. 

When the precious relics of the all-praised 
martyr were cast into the depths of the sea, by the 
providence of God a ship was just leaving the har- 
bor know as the Sophian. Two brothers, Sergius 
and Sergonus, who owned the ship, were aboard. 
Near their boat, floating upon the waves, they es- 
pied the wooden box, and took it up out of the sea 
into their ship, thinking that it might contain 
some earthly treasure; then, setting sail, they pro- 
ceeded. When they put in at the harbor known as 
Abidos, they opened the coffer and saw there the 
incorrupt relics, from which an intensely sweet 
fragrance poured forth. They rejoiced greatly over 
this spiritual treasure, especially when they learned 
in a vision of the sanctity of those holy relics; for in 
a dream on the very next night they beheld great 
glory overshadowing the relics, lighted lamps and 
candles, and luminous men chanting and giving 
praise unto God. Having received this vision, they 
began to implore God to reveal to them whose rel- 
ics these were. In the meanwhile, they continued 
their voyage as far as the Island of Lemnos. 

Now on this island the miraculous and myrrh- 
streaming relics of the holy martyr Glyceria were 
enshrined; and when the brothers put it for the 
night near this island, they beheld in a vision the 
holy martyr Glyceria walking out to the boat over 
the waves, and a beautiful maiden going forth 
from their boat to meet her. The two saints then 
embraced one another affectionately. The maiden 
who had come forth from the island said to the 
one who had come from the ship: “Hail, all- 
praised Euphemia, martyr of Christ!” And the 
other responded: “Hail, blessed Glyceria, martyr 
of Christ!” And having greeted each other, they 
parted: Saint Glyceria to her island, and Saint 
Euphemia to the boat. Both brethren beheld one 
and the same dream, and they rejoiced greatly that 


they had learned whose relics they had, and with 
fervent prayer they earnestly fell down before the 
holy greatmartyr Euphemia, and embraced the 
coffer and kissed it, shedding tears of joy. They 
wished to take this priceless treasure to their 
homeland, but this was not pleasing to God and 
His holy favorite. The boatmen set sail and 
steered for their own island, but when they were 
still far from their destination, a storm suddenly 
arose and the waves arose and smote them, and the 
ship was driven all the way back to the Island of 
Lemnos. The brothers waited for the tempest to 
die down before setting forth again, but once more 
God permitted the waves to arise, and the boat 
was borne back again. And this occurred not two 
or three, but many times; and all aboard ship were 
perplexed. When night fell, the martyr of Christ 
appeared to them, saying: “Wherefore strive ye to 
bear me hither and thither? I shall not leave this 
place, neither do I wish to go whither ye desire to 
take me.” And she added: “Was it not enough that 
I was carried from Chalcedon to Constantinople, 
and then cast into the sea, and brought hither? 
Why do ye desire to take me to even more distant 
parts? This is beyond your strength. Toil no 
longer, but build for me a little house on this is- 
land, and I will rest here.” And having said these 
things, she vanished. 

The honorable brothers Sergius and Sergonus 
straightway obeyed the command of the saint: 
they put in at port, went ashore, approached the 
bishop of that island, and told him of the relics of 
Saint Euphemia the All-praised and her will. The 
bishop rejoiced greatly at this, but ordered them to 
keep the holy relics a secret, since even on that is- 
land a threatening edict has been received from the 
ungodly emperor, commanding that the holy 
icons and the precious relics of the saints be re- 
moved and consumed by fire. As a result of the 
edict of the ungodly one, the myrrh-streaming rel- 
ics of the holy martyr Glyceria had also been hid- 
den under a slab. Later, having found a suitable 
place, the bishop blessed Sergius and Sergonus to 
build a little church for Euphemia, the martyr of 
Christ, not far from the shore of the sea. The con- 
struction was soon completed, and the bishop ar- 
rived and consecrated the church. In the sanctu- 


ary, in the ground, under the stone floor, he placed 
the precious relics, that the iconoclasts might not 
find out about them. 

After all of this, both brethren conceived the 
laudable intention to make the following vow to 
the holy martyr: “We will not abandon thee, O 
holy greatmartyr Euphemia the all-praised,” they 
said, “and we will not depart from thy precious rel- 
ics, but will serve thee here until the end of our 
days.” And having given this oath, they sold all 
the wares they had aboard their boat, forsook the 
world, and began to live in that church in fasting 
and prayer; and in due time, having pleased God, 
they departed into life everlasting through the in- 
tercession of the holy all-praised martyr 
Euphemia, whom they had diligently served. Be- 
fore they died, they set upon the grave of the holy 
martyr a slab of stone, so that the place which pre- 
served this priceless treasure might not be utterly 
forgotten; and on the slab they inscribed these 
words: “We, Sergius and Sergonus, brethren in the 
flesh, while sailing through the Hellespont, took 
up from the sea the precious relics of the all- 
praised and holy martyr of Christ Euphemia, 
which were floating upon the waves, and at her 
command we have deposited them here.” 

A later bishop of that island erected a beautiful 
church, to which he wished to transfer the relics of 
Saint Euphemia. Arriving at the little church 
which the brethren had built, he celebrated an all- 
night vigil service, during which he fell into a light 
sleep. As he slept, he beheld in a vision the saint, 
who said to him: “Do not begin that which thou 
hast thought to do, venerable father. I will not 
obey thee in this. Go rather to my sister, the holy 
martyr Glyceria. Beseech her, and J also will en- 
treat her, and she will agree to be moved to thy 
church. But leave me to rest here until I return to 
my own place.” The bishop awoke with a start 
and did not dare to proceed with his plan. In- 
stead, he transferred the relics of the holy martyr 
Glyceria, which were concealed in another place, 
to his new church, having first entreated her in 
prayer, and there he placed her holy remains be- 
neath a slab of stone. 

Thus were the relics of the saints preserved 
from the ungodly iconoclasts who so hated them. 


Even though they were placed in the ground un- 
der slabs of stone, yet did the Orthodox repair 
unto them and celebrate their festivals with honor, 
for by these favored ones of God the healing of all 
manner of diseases was wrought for all. 

One year, however, on the feast of the holy 
greatmartyr Euphemia, as the service was being 
chanted in her church, it chanced that a certain 
military commander, an adherent and supporter 
of the heresy of iconoclasm, was sailing past that 
island with his army in a flotilla, for he was being 
dispatched on some expedition. Having put in at 
the harbor, he went ashore and beheld a great as- 
semblage of people near the church, which was lo- 
cated near the port. When he asked and learned 
the reason for the festivity, namely that the people 
were celebrating a feast in honor of the relics of the 
holy martyr Euphemia which lay there, the un- 
godly man lost his mind and ordered his soldiers 
to attack the church and drive the people away, 
screaming: “Do the emperors allow this? Ye are 
idolaters, worshippers of dead bones!” And revil- 
ing the Orthodox Christians, the accursed one 
razed the church practically to its foundations; but 
the holy relics remained whole and intact under 
their slab. And that place remained desolate for a 
long time. 

After the death of the impious Emperor Leo 
the Isaurian, his son Constantine V, called Copro- 
nymus, came to the throne, an even more wicked 
branch sprung forth from an evil root (reigned 
741-775). He not only rejected the veneration of 
icons, but secretly rejected Christ God Himself 
and, the accursed one, even blasphemed the all- 
pure Virgin Theotokos with his vile tongue, 
mocking likewise the holy saints of God. From his 
youth he was inclined toward all that was foolish, 
to a life of stupidity: he studied sorcery and witch- 
craft, and mercilessly shed the blood of his fellow 
men. He surpassed his own father in cruelty, slew 
many-innocent and righteous people, and drove 
all the monks from the city of Constantinople. He 
reigned for a long time, this being permitted by 
God because of the people’s sins; and having done 
much evil, he died a bitter death. He left his king- 
dom to his son Leo IV, the Khazar (reigned 775- 
780), who was also an iconoclast, yet did not dis- 
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play the same cruelty as his father and grandfather. 

After the death of Leo, his son Constantine VI 
reigned (780-797) under the regency of his 
mother, Irene (whose name means peace in 
Greek), and she truly brought peace to the Church 
of Christ. During the minority of her son, she 
governed the empire alone, ruling well and in a 
God-pleasing manner. She set aright all that had 
been ruined and destroyed by the iconoclast em- 
perors, and brought back from exile the holy fa- 
thers who had been driven out because of their 
veneration of the precious icons. Indeed, as she 
was pious and God-loving, she convoked the Sev- 
enth (Ecumenical Council, headed by the most 
holy Patriarch Tarasius of Constantinople (patri- 
arch 784-806); and thus majesty was returned to 
the holy church in the holy icons, and the heresy 
of iconoclasm was anathematized by the holy fa- 
thers. Then also the church of the holy great- 
martyr Euphemia, near the Hippodrome in Con- 
stantinople, which is mentioned above as having 
been laid waste by Leo the Isaurian, was restored 
by the pious Empress Irene. She commanded that 
the church be cleansed of impurity, and all that 
was destroyed was set aright: she adorned it within 
and without with magnificent icons, and provided 
it with sacred vestments and priceless vessels. The 
church was reconsecrated, and the divine services 
were celebrated in it again, as before, and it was 
once more given over to the metropolitan of 
Chalcedon to be his residence. The Christ-loving 
Empress Irene diligently also sought to locate the 
relics of the all-praised martyr Euphemia, for from 
the time when Leo the Isaurian had secretly stolen 
the holy relics and cast them into the sea, rumor 
had spread among the Orthodox of this malefac- 
tion of the emperor, and it was said that the holy 
relics were somewhere to be found, hidden by the 
faithful: thus, the empress tried to learn where 
they were. The Lord, Who fulfills the desires of 
those who fear Him, revealed to the empress the 
whereabouts of the precious relics of the holy mar- 
tyr in the following manner. 

On the Island of Lemnos, where the relics 
were preserved under a slab of stone, as has been 
said, there lived a certain prominent man by the 
name of Anastasius, a grandee at the imperial 


court. Now he had inherited the property where 
the two above-mentioned brethren, Sergius and 
Sergonus, had built a church in honor of the holy 
greatmartyr Euphemia and had hidden her pre- 
cious relics in the ground, setting over her tomb 
the slab of stone with its inscription. This 
Anastasius, seeing that the church of the all- 
praised martyr on his land was utterly ruined, had 
it rebuilt on its original foundations and adorned 
it with fitting magnificence. Later, it happened 
that he fell victim to the calumny of envious 
people, on the basis of which he was unjustly de- 
prived of his rank. He then set out for Constanti- 
nople to defend himself against the false accusa- 
tions and to have his rank restored. 

When Anastasius arrived in the capital, he 
looked for someone who might intercede for him 
before the empress and defend him, and it was 
suggested to him that the metropolitan of 
Chalcedon might help him, because he, more than 
others, had the right to help those who were of- 
fended. Anastasius then set out to find the metro- 
politan, and came upon him in the palace. Falling 
down before him, he told him the purpose of his 
journey and asked the metropolitan to serve as 
mediator for him. But the metropolitan declined, 
saying: “I cannot do this, for the matter is beyond 
my power.” And having thus said, the prelate left 
the palace and returned to his own residence. 

Anastasius followed after him to the hierarchal 
residence, and there noticed an open church, 
which he entered for prayer. After praying long on 
his knees, he sat down for a time to rest, for no 
service was then being conducted. The clergyman 
who was on duty that week approached the dis- 
tressed man, asking him who he was and whence 
he had come. Anastasius then told him of himself 
and revealed his woes, and then asked the clergy- 
man whose church it was. The man answered: 
“This is the church of the holy greatmartyr 
Euphemia the all-praised.”. No sooner did 
Anastasius hear this than, straightway clasping his 
hands to his breast, he cried out with love: “Oh, 
my Saint Euphemia!” “Why dost thou call her 
thine?” the clergyman asked. “I have her holy rel- 
ics in the church where I live,” he replied, “and 
that is why I dare to call her mine.” The clergy- 
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man said: “How can this be? Dost thou speak the 
truth? Look thou, do not lie, for it will go badly 
with thee! The empress is seeking diligently for 
the relics of Saint Euphemia and has commanded 
the metropolitan to pray to God, that He reveal 
where the precious relics of His martyr are lo- 
cated.” Anastasius said: “Believe me, honored sir, 
I have the relics of Euphemia the all-praised, 
which used to be in Chalcedon.” When he heard 
this, the clergyman asked him to tarry there for a 
while, while he himself, full of joy, hastened to in- 
form the venerable Metropolitan Andrew of this. 
The metropolitan was overjoyed and, immediately 
summoning Anastasius to himself, questioned 
him concerning the relics of the saint. Anastasius 
related everything in detail, just as the inhabitants 
of that island had told him concerning the pre- 
cious relics of Euphemia the all-praised: how the 
brethren who had taken the relics up from the sea 
had placed them under the slab of stone, which 
they then inscribed. The venerable metropolitan 
then went to the most holy Patriarch Tarasius and 
told him of this, and that holy hierarch, taking 
Anastasius and the metropolitan with him, went 
to the emperor and his mother, whom he told of 
the precious relics of the martyr of Christ. All 
were filled with joy and thanked God, and 
Anastasius was richly rewarded and was restored to 
his former rank. 

Without delay they outfitted a magnificent 
ship, which set sail for the Island of Lemnos with 
many high-ranking clergymen and imperial func- 
tionaries, including Anastasius, to bear the relics 
of the saint back to Constantinople from that 
place; and after a successful voyage they arrived 
safely at the island. When the local inhabitants 
learned, however, that men had come from the 
capital to remove the relics of Euphemia the all- 
praised, a great multitude came forth, exceedingly 
angry, who would have opposed the imperial em- 
issaries and refused to allow them to remove from 
their island their priceless spiritual treasure; and 
they were even more enraged at Anastasius, calling 
him a betrayer. So great was the fury of the crowd 


that the bishop of Lemnos was barely able to calm 
them, saying: “O ye people, oppose not the will of 
God, and incite not the wrath of the emperor, for 
‘The threatening of a king is like the roaring of a 
lion’ [Prov. 19:12]”. When the murmuring of the 
people died down, they opened the tomb of the 
saint and removed the precious relics of the bride 
of Christ from the ground, like a rose of surpassing 
beauty, and bore the sacred remains to the ship to 
the chanting of psalms, accompanied by torches 
and censers. And the people followed the proces- 
sion, lamenting that they were being deprived of 
their priceless treasure, and they stood on the 
shore, following the departing ship with their eyes 
until it disappeared from sight. 

When the ship arrived in Constantinople, the 
whole city, including the emperor, the empress 
and the patriarch, went forth to greet the precious 
relics of the martyr of Christ, and having received 
them with joy and solemnity, they bore them with 
honor into the church from which they had once 
been secretly stolen by the heretics; and they re- 
stored them to the selfsame marble sarcophagus in 
which they had formerly lain. 

Thus did the holy greatmartyr Euphemia the 
all-praised return to her own place in the imperial 
city, and for the sake of her miracles the faithful 
glorify God, Who is glorious in His saints, and 
unto Whom we send up honor and glory, now and 
for endless ages. Amen. 

The precious relics of the holy greatmartyr 
Euphemia the all-praised have survived intact to 
our day and lie enshrined in the Patriarchal Cathe- 
dral of the Holy Greatmartyr George, in the 
Phanar quarter of Constantinople, where the 
faithful may venerate them with love. 


Translated by the reader Isaac E. Lambertsen, from 

The Lives of the Saints in the Russian Language, 

According to the Menology of Saint Dmitri of 
Rostov, Vols. I (September) (Moscow: Synodal Press, 

1902), pp. 240-249, and XI (July) (Moscow: Synod 
Press, 1910), pp. 287-300. Copyright © 1999. All 
rights reserved by the translator. 
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AKATHIST HYMN TO THE HOLY GREATMARTYR EUPHEMIA THE ALL-PRAISED 
Wuose Memory THE Holy CHURCH CELEBRATES ON THE 16TH OF SEPTEMBER & THE 11TH OF JULY 


KONTAKION I 

Unto thee, the all-praised maiden of Christ, 
who wast chosen by God from a family converted 
from idolatry, and wast united unto the holy na- 
tion, the people of regeneration, do we who pray to 
thee offer hymns of thanksgiving, O holy and most 
lauded greatmartyr Euphemia; for by thee are we 
delivered from the temptations and misfortunes 
which assail us. As thou hast boldness before the 
Lord, free us from all tribulations and hindrances, 
that with joy and compunction we may cry out to 
thee: Rejoice, O Euphemia, most lauded bride of 
Christ! 


Ikos I 

The precious and most lovely purity of thy soul 
having been preserved by an angel, O much-suffer- 
ing Euphemia, thou wast vouchsafed to become a 
dweller with the angels. With them thou dost chant 
the thrice-holy hymn unto God in heaven, and on 
earth thou hearest us who love thee chant and offer 
thee such praises as these: 

Rejoice, O maiden predestined by God the 
Father to conform in thy suffering to the 
image of His Son; 

rejoice, thou who wast called by God the Son 
and strengthened for the struggles of martyr- 
dom! 

Rejoice, thou who didst maintain a pure and 
unshakable faith in the life-creating and con- 
substantial Trinity; 

rejoice, thou who didst preserve well thy vir- 
ginal purity! 

Rejoice, for it was thy will to become the bride 
of Christ, the heavenly Bridegroom; 

rejoice, for thou didst not desire to know an 
earthly betrothed instead of a heavenly One! 

Rejoice, O blossom of youth, for thou didst put 
forth the bloom of purity in unfading glory; 

rejoice, lily of virginity, filling us with the sweet 
fragrance of the perfume of thy virtues! 

Rejoice, thou who with ineffable joy dost inhale 
the sweet savor of Christ in the heavenly 
Jerusalem; 


rejoice, thou who art comforted there by the 
sight of Him Who is more comely than all the 
sons of men! 

Rejoice, thou who on earth didst whiten thy 
garments in the blood of the Lamb; 

rejoice, thou who in heaven dost stand before 
the Lamb of God in the choir of virgins! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION II 

Seeing the most wicked tyrant Priscus, the 
proconsul of the ungodly Emperor Diocletian, 
implementing his ungodly plan to hold a great 
celebration in honor of the demon called Ares, 
whose temple and idol were in Chalcedon, and 
commanding thatall repair thither to offer sacrifice 
to Ares according to their strength and means, the 
holy Euphemia concealed herself with forty-nine 
Christians in a certain secret place, chanting with 
them to the God of heaven: Alleluia! 


Ikos II 
Possessing the ineffable ability to contemplate 
the sole Author of creation, the holy virgin 
Euphemia conversed within her own mind and 
with the other Christians, saying: “It is fitting to 
obey a ruler’s command if such is not contrary to 
the God of heaven; but if it be contrary, we should 
not only disobey such a command, but should 
oppose it.” Marveling at this thy reasoning, we 
offer these praises unto thee: 
Rejoice, thou who wast wiser than the sages 
who worshipped idols; 
rejoice, thou who didst love the Lord Christ, 
the Son of God, more than the worid! 
Rejoice, for God revealed to thee the unknown 
and secret things of His wisdom; 
rejoice, for the Word of God Himself taught 
thee true theology! 
Rejoice, thou who dost enlighten unbelievers 
with the light of faith; 
rejoice, thou who dost strengthen Orthodox 
Christians in the Faith! 
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Rejoice, thou who dost gladden the angelic 
choirs by thy love for Christ; 

rejoice, thou who dost drive away the wicked- 
ness of the demons by the power of the Cross 
of the Lord! 

Rejoice, right eloquent mouth of the apostles; 

rejoice, adornment of virgins! 

Rejoice, thou who dost faithfully pray to Christ 
God for our salvation; 

rejoice, mighty help and protection for all who 
sorrow in the hour of tribulations and grief! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION III 

Preserved by the power of Christ, O most 
praised greatmartyr Euphemia, while thou wast 
held in the dungeon thou didst pay no mind to the 
tortures which lay before thee, but, encouraged by 
thy fellow prisoners, didst desire to please Christ 
the heavenly Bridegroom by sufferings, chanting 
unto Him: Alleluia! 


Ikos II 
Having the flame of love for the Lord burning in 
thy heart, thou didst bravely spurn the threats of the 
tyrant, who opened his living mouth and sharpened 
his tongue like a razor, desiring by blandishments 
and promises of gifts and honors to lure thee from the 
straight path. But with the others thou didst fear- 
lessly answer: “The gifts and honors which thou dost 
promise, O Priscus, have I long since cast away from 
me! For the sake of Christ I have hated them and 
considered them as naught. For we hold the good 
things of heaven to be greater and more sublime than 
all the good things of earth!” For such wisdom, O 
holy Euphemia, accept from us this laudation: 
Rejoice, ewe-lamb most good, who didst offer 
thyself unto Christ, the Chief Shepherd, as a 
sacrifice of sweet savor; 
rejoice, thou who didst prepare thy life as an all- 
precious gift for the immortal Bridegroom! 
Rejoice, pure maiden who madest a true con- 
fession of the Orthodox Faith before the 
infidels; 
rejoice, righteous rebuker who exposed the 
injustice of the unjust tyrant! 


Rejoice, for by thee was the wicked foe put 
to shame; 

rejoice, for the hosts of heaven rejoice in thee! 

Rejoice, dove pure and innocent of heart; 

rejoice, humble ewe-lamb who maintained the 
radiance of thy soul! 

Rejoice, for thou hast been upborne to thy 
Creator like fragrant incense; 

rejoice, for thou dost continually gaze upon the 
all-radiant Sun of righteousness, Who strength- 
ened thee for the struggle of martyrdom! 

Rejoice, for for thine all-glorious sufferings 
thou hast been granted to enter the bridal- 
chamber of Christ, the King of heaven; 

rejoice, for there thou sharest in ineffable joy 
with the saints! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION IV 

A tempest of grievous tortures broke over thee, 
O much-suffering Euphemia; yet thou wast un- 
daunted by the sufferings inflicted upon thee. And 
desiring to follow after Christ, thy Bridegroom, 
with courage thou didst answer thy tormentor, 
saying: “Do not hope to deflect me from the 
straight path, O Priscus! Thou wouldst be more 
likely to level the mountains to the ground or move 
the stars in the sky than to wrest my heart away from 
the true God!” And unto the Lord Jesus Christ, 
Who strengthened thee, thou didst chant: Alleluia! 


Ikos IV 

Hearing from thee, the wise maiden, the won- 
drous words of the Lord Who loved thee, and 
perceiving thee to be a virgin young and comely, 
shining among the choir of the holy martyrs like the 
moon amid the stars, like a wolf the ungodly tyrant 
desired to cull thee from the flock of Christ. But, 
lifting thine eyes and hands up to heaven, thou 
didst cry out: “Forsake me not, O Christ Jesus, my 
Bridegroom, for in Thee do I hope! Give not over 
to wild beasts a soul which loveth Thee and confes- 
seth Thy holy name! Let not mine enemy rejoice 
over me, but strengthen thy feeble handmaid, lest 
Wherefore, blessing 
thee, we cry out to thee such things as these: 


iniquity prevail over me!” 
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Rejoice, meek dove freed from the temptations 
of the wicked foe; 

rejoice, reason-endowed ewe-lamb who didst 
flee from the evil tyrant unto Christ God, the 
good Shepherd! 

Rejoice, thou who hast entered the fold of the 
rational sheep who stand at His right hand; 

rejoice, thou who dost hasten with joy to the 
wedding of the Lamb! 

Rejoice, for a treasury of everlasting good 
things was prepared for thee; 

rejoice, for blessedness hath been given thee in 
the kingdom of heaven! 

Rejoice, wise virgin of the Gospel, whose lamp 
was ever alight; 

rejoice, for thou wast received with glory into 
everlasting life by the immortal Lord of glory! 

Rejoice, thou who of thine own volition didst 
shoulder the easy yoke of Christ; 

rejoice, thou who in purity didst preserve thy 
heart from every soul-destroying delusion! 

Rejoice, thou who didst truly share in the 
sufferings of Christ; 

rejoice, earnest advocate for us before God! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION V 

Thou didst pass over the world like a divinely- 
guided star, shedding the light of faith in Christ 
upon ail, O glorious passion-bearer Euphemia. 
And to thy tormentor thou didst courageously say: 
“Think not, O tyrant, that by thy deceptive wiles 
thou canst easily incline my weakness to thine 
iniquity and ungodliness! For though I am by 
nature a woman and weak, and in the flesh am 
young in years, yet is my heart wiser than thine, and 
my power in the holy Faith mightier than thy valor, 
for, acknowledging the true God, I chant unto 
Him: Alleluia!” 


Ikos V 
Perceiving the adamancy of the young maiden, 
the tyrant was greatly enraged and commanded 
that a wheel of torture be made ready, studded 
with a multitude of sharp blades, placed so that 
thy whole body would be lacerated and the flesh 


cut from thy bones; and to this wheel he bound 
the holy virgin, who made the sign of the Cross 
over herself. When his minions began to turn the 
wheel, her body was cut and her joints dislo- 
cated; but she made earnest supplication unto 
God, saying: “O Lord Jesus Christ, enlighten- 
ment of my soul, Well-spring of life, Who grant- 
est salvation to those who trust in Thee: Come 
now to mine aid, that all may know that Thou 
alone art God!” Wherefore, mindful of thy valor, 
O all-glorious greatmartyr, we also bless thee, 
saying: 

Rejoice, valiant passion-bearer who struggled 
because of thy faith in the true God; 

rejoice, wise bride, who destroyed the enemy! 

Rejoice, teacher of the city of Chalcedon; 

rejoice, denouncer of the falsehood of idolatry! 

Rejoice, for when thou didst pray, straightway 
the wheel ceased its motion, and the hench- 
men fell down, paralyzed; 

rejoice, thou who received the healing of thy 
wounds from the angel of God! 

Rejoice, thou who didst shake off the wheel and 
the torturers as though they were dust; 

rejoice, thou who by thy struggles for God didst 
cast down the prince of darkness! 

Rejoice, beloved, who in thy heart didst ap- 
point heavenly rather than earthly aspira- 
tions; 

rejoice, thou who gavest thyself wholly unto 
Christ the Lord, Who loveth mankind! 

Rejoice, thou who didst bear the wounds of the 
Lord Jesus upon thy body; 

rejoice, thou who by His stripes wast healed of 
all thy wounds! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION VI 

Christ revealed thee to be a herald of miracles 
and the glory of God after the all-glorious healing, 
given thee by Him, of the wounds thou didst 
sustain on the wheel, O valiant greatmartyr 
Euphemia; and in the face of the torturers thou 
didst boldly proclaim Christ to be the true God; 
and sending up prayers of thanksgiving, thou didst 
chant with joy: Alleluia! 
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Ikos VI 

Thou didst shine forth like a radiant star, O 
greatmartyr Euphemia, dispelling the darkness of 
ungodliness, enlightening the hearts of those who 
suffered with thee, and illumining with never- 
waning light the faithful who honor thy sufferings. 
Wherefore, praising thee, we earnestly cry out to 
thee: 

Rejoice, O divinely wise virgin who hast shared 
in the sufferings of Christ; 

rejoice, thou who, when on the wheel, wast 
vouchsafed the visitation of an angel! 

Rejoice, thou who with the eyes of thy soul 
didst envision the implements of Christ’s 
Passion; 

rejoice, thou who didst gaze upon the precious 
Cross and the crown of thorns of thy heavenly 
Bridegroom! 

Rejoice, thou who didst vanquish the tormen- 
tor with the sign of the Cross amid thy 
sufferings on the wheel; 

rejoice, thou who didst shed thy blood for the 
Lord! 

Rejoice, for the Lord Himself bestowed 
strength and wisdom upon thee; 

rejoice, for He imparted unto thee the sweet- 
ness of paradise! 

Rejoice, for by thee are sinners healed of many 
wounds; 

rejoice, for those who call upon thee with faith 
are cured of all sicknesses by thee and regain 
their health! 

Rejoice, thou who dost swiftly free us from sins; 

rejoice, earnest advocate for all Christians be- 
fore the throne of God! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION VII 
Intent upon attaining his desire, the mindless 
tormentor gave thee over to fresh tortures, O holy 
greatmartyr Euphemia; for he ordered a furnace 
greatly heated, that he might cast thee into the midst 
thereof. But thou didst array thyself in prayer of the 
three youths, as in the breastplate, and to counter the 


material fire didst kindle the fire of fervent supplica- 
tion to God, chanting unto Him: Alleluia! 


Ikos VII 
The tormentor showed forth a new and inhu- 
man rage when he saw thee praying and making the 
sign of the Cross over thyself as thou didst issue 
forth from the furnace as from a bridal-chamber, 
where in the midst of the flame thou hadst hymned 
the all-holy Trinity; and he ordered thee cast into a 
pit wherein were all manner of the serpents which 
creep upon the earth and are found in the waters: a 
multitude of adders and snakes. But, making the 
sign of the Cross over thyself, thou didst say: “O 
Jesus Christ, my Light, as Thou didst deliver Daniel 
from the mouths of the lions, so do Thou mightily 
preserve me by Thy hand, that Thy holy name may 
also be glorified in me!” And mindful of these thy 
sufferings, which transcended nature, we bless thee 
with such praises as these: 
Rejoice, thou who didst withstand multifarious 
tortures for Christ, our King and God; 
rejoice, thou who with humility didst bear His 
Cross to the end! 
Rejoice, for thou wast cast into a pit full of 
venomous serpents; 
rejoice, for at thy supplications they stung thee 
not with their poisonous fangs! 
Rejoice, for in thy heart thou didst light the fire 
of love for God; 
rejoice, for thou wast cast into a furnace for 
His sake! 
Rejoice, thou who wast harder than a diamond 
in thy steadfast endurance; 
rejoice, thou who wast stronger than a pillar of 
stone in thine unshakable courage! 
Rejoice, thou who with the fire of God’s love 
didst burn up the thorns in thy young heart; 
rejoice, thou who didst vanquish thy torturers 
with the fire of the furnace! 
Rejoice, for thou didst overcome the venomous 
serpents by thy faith; 
rejoice, for by thy sufferings thou didst con- 
vert the two soldiers, Victor and Sosthenes, 
to the true Faith! 
Rejoice, O Euphemia, most lauded bride of 
Christ! 
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KONTAKION VIII 

Beholding the strange and awesome suffering 
of the holy greatmartyr Euphemia, Victor and 
Sosthenes, the soldiers of the tyrant, marveled 
exceedingly at how a young maiden could in her 
youthful body so manfully withstand tortures for 
Christ; and shedding tears of compunction, they 
answered the tyrant with steadfast faith, saying: 
“We have come to recognize the one, true God, 
Who created heaven and earth; and we believe in 
Him and worship Him alone, crying out from the 
depths of our souls: Alleluia!” 


Ikos VIII 

Unto thee was Jesus most sweet all sweetness, 
all desire, O holy greatmartyr Euphemia; for for 
His sake thou didst sweetly endure bitter tortures, 
saying: “Shall I not drain the cup of sufferings Thou 
hast given me, O my beloved Bridegroom?” 
Wherefore, thou thyself hast been shown to be a 
cup pouring forth the sweetness of wondrous heal- 
ings upon all who cry out to thee such things as 
these: 

Rejoice, thou who from thyself cast the bitter- 
ness of idolatry into the depths of hades; 

rejoice, thou who didst love the heavenly sweet- 
ness of Jesus! 

Rejoice, thou who like a bird didst fly over the 
verge of the pit; 

rejoice, thou who in thy spirit didst soar aloft to 
the heavens! 

Rejoice, for thou wast lifted up ona tree and thy 
sides were raked with implements of iron; 

rejoice, thou who didst suffer for Christ Who 
was pierced in the side! 

Rejoice, thou who manfully vanquished the 
falsehood of the tyrants with the Cross of the 
Lord as a mighty sword; 

rejoice, thou who didst offer the lacerations of 
thy virginal body to Christ God as an odor of 
sweet savor! 

Rejoice, for in the wounds which covered thy 
whole body thou wast like unto a honey- 
comb; 

rejoice, for like a bee thou didst fly away from 
the smoke of the foul-smelling idolatrous 
sacrifices! 


Rejoice, for thy memory is all-sweet to all the 
faithful; 

rejoice, for thy name is most precious to the 
whole Church of Christ! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION IX 

All angelic nature rejoiceth with great joy, O 
holy greatmartyr Euphemia, beholding thy valiant 
might and thy steadfast trust. And though the 
tyrant ordered thee beaten cruelly with staves, riven 
with a saw, and scorched upon a heated griddle, yet 
was he unable to harm thy holy body. Hearing of 
this great humiliation of the wicked foe, and that 
Christ God Himself fittingly crowned thee a great- 
martyr, with thee we joyfully cry out to the Lord 
Who glorifieth thee: Alleluia! 


Ikos IX 
Even the most eloquent tongue is unable to 
praise thy deeds and thy great feats of suffering as 
is meet, O Euphemia. For who can recount thy 
great sufferings, when the tyrant condemned thee 
to death and gave thee over to be devoured by wild 
beasts? Who can describe the shame of the choir 
of virgins when thou wast stripped naked and 
scorched upon the heated grill? Enduring these 
sufferings, thou didst cry out to the Lord Whom 
thou didst love: “O Lord of all the hosts, in me 
Thou hast revealed Thine invincible power, hast 
rebuked the weakness of the demons and the 
mindlessness of the tyrants; and Thou hast exalted 
me above all torments. Wherefore, accept me 
now, as Thou didst the martyrs before me, and 
likewise my sacrifice, which is offered to Thee 
with a contrite heart.” And remembering these 
thy sufferings with love, we offer thee compunc- 
tionate hymnody, saying: 
Rejoice, thou who didst betroth thyself to 
Christ God by thy blood; 
rejoice, thou who didst emulate the sufferings 
of thy Savior! 
Rejoice, thou who didst endure cruel tortures 
out of love for the Lord; 
rejoice, thou who hast received a crown of 
incorruption from the King of heaven! 
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Rejoice, scion of the garden of Jesus; 

rejoice, fruitful branch of the vine of Christ! 

Rejoice, thou who wast a right wondrous sight 
for angels and men; 

rejoice, thou who by thine invincible endur- 
ance didst amaze thy torturers themselves! 

Rejoice, for thou wast stripped of thy gar- 
ments for the sake of Christ, Who had been 
stripped naked; 

rejoice, for for the sake of Him Who wast led 
with mockery through Jerusalem thou wast 
led, naked, to mockery! 

Rejoice, adornment and boast of virgins; 

rejoice, ornament and consolation of the faithful! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION X 

Desiring to save thy soul, thou didst in every 
respect neglect thy body, O holy Euphemia; for 
when the fatal verdict was pronounced over thee, 
sentencing thee to be devoured by wild beasts, thou 
didst go forth like a meek lamb to be food for the 
lions; and like a dove thou didst fly aloft in soul to 
the celestial bridal-chamber of thy heavenly Bride- 
groom, the immortal Christ God, to Whom thou 
dost continually chant in the heavens: Alleluia! 


Ikos X 
Thou art a mighty and unshakable rampart 
for all who are perishing amid tribulation and 
confess the triune God, O most praised 
Euphemia; for the Creator of heaven and earth 
exalted thee, O all-wondrous greatmartyr, 
vouchsafing thee to join the angelic choirs on 
high. Wherefore, mindful of thy struggles, O 
much-suffering one, we bless thee, crying: 
Rejoice, thou who finished well the course of 
the way of martyrdom; 
rejoice, thou who till death didst bravely keep 
faith in Christ, the immortal Bridegroom! 
Rejoice, for the Lord Himself looked down 
from on high upon thy sufferings; 
rejoice, for God Himself, the Judge of the 
contest, praised thy struggles! 
Rejoice, thou who wast girded with power from 
on high to do battle against the legions of the 
netherworld; 


rejoice, thou who in the highest wast arrayed in. 
the glory of victory by Christ the Victor! 

Rejoice, thou who wast invested on earth with 
the sword of godly devotion; 

rejoice, thou who hast been adorned in heaven 
with a never-fading bloom! 

Rejoice, beauty and praise of virgins; 

rejoice, comeliness and joy of the martyrs! 

Rejoice, mighty refuge of Christians; 

rejoice, steadfast help of the faithful! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION XI 
All hymnody faileth which doth attempt to 
touch upon the multitude of thy many sufferings, 
O most praised Euphemia; and even though we 
offer thee such laudations, they do not suffice for 
thy praise. Yet since by thy supplications we are 
vouchsafed ineffable benefactions by Christ God, 


in gratitude for thee we chant unto Him: alleluia! 


Ikos XI 
With noetic eyes we behold thee shining upon 
us like a radiant lamp set in the lampstand of heaven 
before the throne of the all-holy Trinity, O holy 
virgin Euphemia; for thou hast received the grace to 
heal the every infirmity and wound of all who have 
recourse unto thee in prayer, soothing the griefs and 
freeing from falls into sin those who bow down and 
venerate thy holy icon with faith. And, mindful of 
thy speedy aid, we cry out to thee: 
Rejoice, sweet-smelling ointment perfuming 
the Church of Christ; 
rejoice, fervent advocate offering the incense of 
supplications to God in our behalf! 
Rejoice, phial of healings which runneth not 
dry; 
rejoice, inexhaustible treasury of the gifts of 
God! 
Rejoice, cup which draweth forth joy in abun- 
dance for the house of God; 
rejoice, vessel which from the fullness of Christ 
receiveth the sweetness of all the good things 
of heaven! 
Rejoice, thou who pourest forth the gracious 


dew of redemption upon all the faithful; 
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rejoice, thou who givest strength to the sorrow- 
ful hearts of the infirm through the gift of 
healings! 

Rejoice, for Christ God hath crowned thee 
with glory and majesty; 

rejoice, for the King of kings and Lord of lords 
hath bestowed upon thee the blessedness of 
His kingdom! 

Rejoice, fellow heir to the kingdom of Christ; 

rejoice, thou who sharest also in the glory of 
God! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION XII 

The grace of God was imparted unto thee, that 
thou mightest grant healing to all who have re- 
course unto thee, and moreover mightest keep and 
preserve from sudden and precipitous death every- 
one who remembereth and honoreth thy sufferings 
with faith, love and reverence. Deprive us not of 
thy grace, O much-suffering and valiant great- 
martyr Euphemia, that, hale of body and spirit, we 
may in this age and that which is to come chant of 


thee to God: Alleluia! 


Ikos XII 
We hymn thy wondrous struggles, we honor 
thy sufferings, we praise thy long-suffering, we bless 
thy holy end, and we glorify the invincible courage 
thou didst display in thy weak body, whereby thou 
hast been glorified in heaven and on earth, O holy, 
right victorious greatmartyr Euphemia; and in 
honor of thine all-glorious feats and sufferings we 
address these praises unto thee: 
Rejoice, thou who wast lovingly received by the 
angelic ranks to dwell with them; 
rejoice, thou who wast joyfully led by the choirs 
of virgins into the bridal-chamber of heaven! 
Rejoice, thou who to the sound of rejoicing 
wast escorted by the legions of martyrs to 
receive a crown of glory; 
rejoice, thou who didst receive from the deni- 
zens of heaven a greeting in the Lord! 
Rejoice, for thy reward was great in the heavens; 
rejoice, for thy joy is everlasting amid the 
splendors of the saints! 


Rejoice, O our mighty ally against enemies 
visible and invisible; 

rejoice, mediatress of joy, grace and eternal 
glory for us! 

Rejoice, thou who rejoicest in the heavenly 
chamber of thy divine Bridegroom with His 
angels; 

rejoice, thou who delightest to gaze upon the 
face of the most good Lord of glory! 

Rejoice, healer of the sicknesses of our bodies 
and soul; 

rejoice, bestower of heavenly gifts and the good 
things which save men’s souls! 

Rejoice, O Euphemia, most lauded bride of 
Christ! 


KONTAKION XIII 

O much-suffering, most praised and holy 
greatmartyr Euphemia! Accept from us this hymn- 
ody of praise which, though unworthy, is offered to 
thee from reverent hearts. Preserve us by thy holy 
supplications, and from every sickness of soul and 
body deliver all who bow down before thine icon 
and venerate it with love, that having come to the 
end ofa peaceful and untroubled life in this age, we 
may be vouchsafed with thee and all the saints to 
chant unto God: Alleluia! 


This Kontakion is recited thrice, whereupon kos land 
Kontakion I are repeated. 
PRAYER TO THE HOLY GREATMARTYR EUPHEMIA 
THE ALL-PRAISED 

O holy, glorious and most praised bride of 
Christ, greatmartyr Euphemia! Unto all of us 
gathered here this day before thy holy icon, who 
bow down before it and venerate it with humility 
and love, grant thou the spirit of thy zeal for the 
Lord God Who loved thee and strengthened thee 
amid thine all-wondrous sufferings. Taught 
from childhood by thy God-fearing parents, 
Philothronus and Theodorosia, always to rever- 
ence devoutly the days of the redemptive suffer- 
ings and the glorious resurrection of our Lord 
Jesus Christ, thou thyself didst suffer for His 
sake. And having been wondrously healed of thy 
wounds by the hand of the angel of God, and 


received ineffable radiance, thou didst astonish 
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the unbelieving tyrants. Thou didst overcome 
multifarious tortures with the power of the life- 
creating Cross. And after thou wast sentenced to 
be devoured by wild beasts, thou didst calmly 
entreat thy Savior, our Lord Jesus Christ, that no 
evil come nigh thee and no wound draw near thy 
body. And thus, as thou didst pray, the lions and 
bears groveled at thy precious feet, thou didst 
receive a martyric end unto the glory of the Lord, 
and didst all-gloriously complete thy feat of suf- 
fering, ascending in soul to the heavens, unto the 
bridal-chamber of thy longed-for Bridegroom, 
Christ the King of glory. Wherefore, O most 
praised greatmartyr Euphemia, entreat Him Who 
loveth mankind in behalf of us who stand here 
praying, that He grant unto us, as He did to thee, 


patience and fortitude amid misfortunes and 
grievous circumstances; that He descend upon 
our children, to strengthen them in the Faith and 
in piety; that He teach us how we must instruct 
them; that He mercifully hearken unto us who 
entreat His beneficence, and that He not deprive 
us of His mercy; that He grant a Christian end to 
our life, painless, blameless and peaceful, and that 
we may receive communion of His divine Myster- 
ies thereat. For having thus received salvation 
through thy holy supplications, intercession and 
aid, O Euphemia bride of Christ, we shall all 
glorify the all-holy and majestic name of the true 
God Who is wondrous in His saints—the Father, 
the Son and the Holy Spirit—always, now and 
ever, and unto the ages of ages. Amen. 


Translated from the Church Slavonic by the reader Isaac E. Lambertsen, from Akathist Hymn to the Holy 
Greatmartyr Euphemia the All-Praised (Hajnowka, Poland: sae Press, 1997), even-numbered pp. 4- 
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ry the translator. 


1999 ST. HERMAN CONFERENCE 
Sponsored by the St. Herman Executive Committee, 
Holy Virgin Protection Church (Nyack, NY), & Novo Diveevo Convent (Spring Valley, NY) 
(Russian Orthodox Church Outside of Russia) 


The youth conference will offer four days of seminars, lectures, workshops, panel discussions, 
question & answer periods, and spiritual films. Choir rehearsals will prepare the attendees for 
the All-Night Vigil and Pontifical Divine Liturgy. The services will be conducted in English and 
Church Slavonic and will feature antiphona! singing by two choirs. 


The conference will serve as a stepping stone towards spiritual enrichment, rejuvenation, social 
interaction, friendships, unity, and the opportunity for all to become better Orthodox Christians. 


Registration (until December 1): $200 U.S. (per person) which includes five nights lodging (quad 


rate) from Thursday the 23 through Tuesday the 28" at the Holiday Inn Suffern, NY (indoor poo! 
available), meals, and conference materials. Double or Single rates are available, please call for more 
information. Age limit — 14 years and older. 


Registration (after December 1): $300 U.S. (per person) 


CONFERENCE WILL BE LIMITED TO 200 REGISTRANTS ONLY"! 


For further information contact: 


Matushka Irina Gorsky 


Phone: (914) 358-3878 
e-mail: maira@juno.com 


FAX: (914) 353-4340 
Post: 40 N. Greenbush Rd. 
West Nyack, NY 10994 
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On OrTHODOXY AND HETERODOXY 
BY Fr. Victor PoTAPOv 


(final installment — continued from #116 


PRIESTHOOD. The Catholics honor the 
bishop of Rome not only as a bishop and as patri- 
arch of the Western Church, but also as the visible 
head of the whole Christian Church. 

Besides the well-known degrees of the priest- 
hood, the Catholics have the so-called “cardinals” 
as well. Originally, the bishops of the churches 
nearest to Rome were so named, as friends and 
counsellors of the pope, but then this distinction 
began to be given to the most deserving persons in 
the Catholic clergy, and not only to bishops, but 
also to presbyters, and even to deacons. The rank 
of cardinal has been particularly elevated since the 
eleventh century, when the exclusive right was 
granted to the cardinals to elect the pope from their 
midst. 

In the Roman Church, celibacy has been insti- 
tuted for all persons of priestly dignity. Celibacy 
was imposed only gradually on the clergy of the 
Western Church in the course of several centuries, 
and not without opposition. In 691, the Quinisext 
Council (also know as the Council in Trullo), in its 
Canon XIII, explicitly repudiated the Roman 
Church’s practice of forcing clerics to be celibate. 
In utter disregard of this conciliar decision, the 
Roman Church continued its policy of insisting on 
a celibate clergy, which policy eventually prevailed 
throughout the West in the eleventh century under 
Pope Gregory VII. 

The papacy’s insistence on obligatory celibacy 
may be explained by the following thesis: The 
Church cannot become free of subordination to 
laymen if clerics do not become free of their wives. 
With the rise of papal authority, a striving naturally 
had to arise to break those ties whereby the clergy is 
united with the family, and through it with the 
state; only a priest completely free of all familial and 
civil bonds and obligations could serve as a reliable 
instrument in the hands of the Roman pontifts for 
the achievement of their ambitious political plans. 

The institution of a celibate clergy, which had 
at least as its apparent aim the raising of the whole 


clergy to the height of the Christian ideal of virgin- 
ity, in reality often led to concubinage. To a 
significant extent, one should seek in this 
contranatural demand of the Roman throne the 
beginning of that horrible dissoluteness and decline 
of morals into which the Catholic clergy fell in the 
fourteenth and fifteenth centuries. Desiring to put 
an end to such dissoluteness, representatives of 
some Western churches openly proposed that con- 
cubinage be instituted for priests deprived of the 
possibility of entering into lawful marriage. Rome 
could not agree with these proposals and silently 
endured that which it did not have the strength to 
hinder, all the more so because some of the popes of 
the fourteenth and fifteenth centuries not infre- 
quently surpassed in immorality the bishops and 
priests subordinate to them, which gave occasion to 
Savonarola to preach the correction of the whole 
Church’s morals, both of its head and of all its 
members. 

In our time, the Catholics are losing a multitude 
of priests who cannot sustain a celibate way of life. 

As for the Protestant denominations, almost all 
of them have rejected the Orthodox Church’s con- 
cepts of the apostolic succession and the priesthood. 


As for the Protestants, they do not have and 
cannot have a lawfully ordained priesthood, since 
in their case the apostolic succession ceased al- 
ready with the beginning of the Reformation — 
not one bishop followed either Luther or the other 
reformers. From the Orthodox Church’s point of 
view, the Protestant pastors are laymen. 

MARRIAGE. The Catholics do not permit 
the dissolution of marriage under any conditions, 
even in the case of the violation of marital fidelity 
by either of the spouses, which contradicts the di- 
rect and clear teaching on this of Jesus Christ 
Himself, Who said: “...whosoever shall put away 
his wife, saving for the cause of fornication, 
causeth her to commit adultery” (Matt. 5:32) and 
“Whosoever shall put away his wife, except it be 
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for fornication, and shall marry another, commit- 
teth adultery” (Matt. 19:9). In those cases where 
the spouses do not desire to live together or can- 
not, the Catholic Church tries to replace divorce 
either with the separation of the spouses or — if 
the spouses want to enter into a new marriage at 
any cost — by recognizing the first marriage as in- 
valid. 

UNCTION. The Catholics perform Unction 
only on the dying and it is, therefore, called “Ex- 
treme Unction”. Moreover, according to the 
teaching of the Catholics, the oil for the sacrament 
may be consecrated only by a bishop. Both teach- 
ings contradict the teaching of the Apostle James 
— “Is any sick among you? let him call for the 
elders [presbyters] of the church: and let them 
pray over him, anointing him with oil in the name 
of the Lord. And the prayer of faith shall save the 
sick, and the Lord shall raise him up; and if he 
have committed sins, they shall be forgiven him” 
(James 5:14-15) — such also was the practice of 
the ancient Church. Recently, the Catholics have 
changed their attitude somewhat toward “Extreme 
Unction” and under the influence of Orthodox 
theology have drawn nearer to our understanding 
of this great sacrament. 


XV. THE SPIRITUALITY OF THE CHRISTIAN WEST 
AND THE ORTHODOX EAST 


All the deviations of the Roman Catholic con- 
fession from the ideals of the ancient, undivided 
Church could not but affect its spiritual life. M.V. 
Lodyzhensky, in the second volume of his Mystical 
Trilogy, compares the spirituality of the Eastern 
and Western Churches using the examples of Ven- 
erable Seraphim of Sarov and Francis of Assisi. 
This is not by chance, since in the West the sanc- 
tity of Venerable Seraphim is thought to resemble 
the righteousness of the friar of Assisi. Here are 
the main conclusions at which Lodyzhensky ar- 
rives in his comparison: 


In the mystic of the East, in the person of St. 
Seraphim of Sarov, we see an example of man’s 
complete regeneration... ...that the super-con- 
sciousness of the ascetic of the East is concentrated 


in his flaming heart. There — within himself — 
he perceives the fire of the Godhead, he perceives 
Christ. This feeling of his inner unity with God 
descends upon him naturally and freely as a direct 
result of growth, as a result of work upon himself 
along the path of humility and repentance. Ac- 
cording to the mysticism of the East, all these de- 
scents of higher perceptions are for the humble 
man beyond expectation, for the ascetic, in accor- 
dance with his humility, does not even feel himself 
worthy of this.*° 


The spiritual vision of the ascetic of the East is 
turned toward his inner world, according to 
Christ's word: “The Kingdom of God is within 
you” (Luke 17:21). The source of the spirituality 
of the western saints is different. Again 


Lodyzhensky: 


St. Francis, in his notion of Christ, was struck 
most of all by the earthly life of Christ, by His im- 
age of suffering. This impression came to Francis 
from without, and Francis thirsted for visions of 
the suffering Christ. Proceeding from an external 
impression, from an image of Christ and His suf- 
ferings, the mysticism of St. Francis developed. 
This resulted, then, in the mysticism of Francis 
having to deviate toward the imagination and sen- 
suality, for, if Christ was for Francis an object, if he 
came to a notion of Christ from an external im- 
pression, one of the means for developing this 
mysticism was the stimulation of the imagination 
toward this external impression. And if the imagi- 
nation was stimulated, then sensuality also had to 


be affected.* 


The spirituality of Francis of Assisi is charac- 
teristic of the spirituality of the whole Roman 
Catholic Church. It is all sensual and oriented to- 
This does not 
mean that the Orthodox Church does not attach 
importance to this feat; but she always seeks the 
inner meaning of this feat, its inner light and 
peace. Here it would not be out of place to touch 
upon the question of hesychasm and the place of 
St. Gregory Palamas in confirming this Orthodox 
teaching. 


ward the Savior’s external feat. 
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The Greek word “hesychia” signifies peace, re- 
pose. The hesychast monks, besides various other 
spiritual exercises, uninterruptedly practiced the 
Jesus Prayer, that is, they continually repeated the 
words: “Lord Jesus Christ, Son of God, have 
mercy on me, a sinner.” Such praying was accom- 
panied not infrequently by special bodily tech- 
niques, for example, by prostrations, by a bent- 
over posture of the body while sitting, by rhythmi- 
cal breathing. 

Monks who had long practiced such prayer at- 
tained a lofty state of spirit, perceived the manifest 
grace-filled presence of God in their hearts, and in 
a radical manner eliminated from their conscious- 
ness not only sinful, but all involuntary notions 
and feelings; they were wholly absorbed in con- 
templating God. The hesychast monks who were 
successful in this prayer not infrequently received 
gifts of prophetical clairvoyance, and they pro- 
moted the enlightenment of the people surround- 
ing them and of those who resorted to their spiri- 
tual help. In a word, the influence of these monks, 
who lived mainly on Mount Athos, was very pow- 
erful during the epoch of Gregory Palamas. 

In the thirteenth century, when rationalism 
emanating from the Latin West began to spread, 
certain theologians raised their voices against the 
hesychasts. 

The main thing against which the rationalists 
rose up was the belief of the ascetics that they 
could be deemed worthy of true divine commun- 
ion and that that spiritual light which illumined 
them interiorly was that very same light that trans- 
figured Christ on Mount Tabor. 

The opponents of the hesychasts asserted that 
the Essence of God is unapproachable for man, 
and that God, only as it were from afar, illumines 
chiefly the thoughts of men and in this way directs 
human behavior. 

Hierarch Gregory Palamas, Archbishop of 
Thessalonica, came out in defense of the hesy- 
chasts. He declared that the practice of the hesy- 
chasts was an ancient Christian phenomenon, that 
there were no innovations here whatsoever, and 
that drawing near to God in prayer had its basis in 
the mysteries of the Church, through which man 
receives the seed of true grace. 


But Palamas’ main contribution to theology 
was his teaching on the divine energies. He dem- 
onstrated that, although communion with the Di- 
vine Essence Itself is unattainable, all the same, 
man has the possibility of genuine divine com- 
munion and contact with God, since God, out of 
love for man, communes with him through His 
special energies or powers. 

According to the teaching of Gregory Palamas, 
God has, as it were, two forms of existence: one 
form is the proper life of the Godhead, which is 
inaccessible to us, and His Essence; the other is 
God’s constant advertence to His creation. Thus, 
we may commune with God, Who is adverted to 
us through his energies, and obtain from Him 
various grace-filled gifts. 

The teaching of Gregory Palamas, expounded 
by him in the fourteenth century, explained and . 
consolidated the teaching of the ancient Fathers of 
the Church, who had written that man was cre- 
ated for transfiguration, for divinization. By this 
teaching, faith in the efficacy, in the reality of the 
whole sacramental life of the Church and of 
prayers was strengthened. 

The sensuality of Roman Catholic spirituality 
is particularly striking in its prayers and ecclesiasti- 
cal art. Let us compare the well-known prayer of 
Ignatius of Loyola, which is revered in the Catho- 
lic Church to the same degree that the Lenten 
prayer of Venerable Ephraim the Syrian, “O Lord 
and Master of my life...”, is revered by us. Here is 
the prayer of Ignatius of Loyola: 

Soul of Jesus, sanctify me, 

Body of Jesus, save me, 

Blood of Jesus, grant me rest, 

Water from the side of Jesus, cleanse me, 

Sufferings of Jesus, strengthen me, 

O good Jesus, hear me. 


Let us compare an Orthodox prayer, taken 
from the Akathist for Communion of the Holy 
Mysteries (First Oikos), analogous to this Catho- 
lic prayer: 


Jesus, burn up the thorns of my many trans- 
gressions. 

Jesus, create in me a clean heart and renew a 
right spirit within me. 
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Jesus, bring my poor soul out of the prison of 
the passions. 

Jesus, destroy in me unclean thoughts and evil 
lusts. 

Jesus, direct my feeble steps along the path of 
Thy commandments. 

Jesus, God of my heart, come and unite me 
with Thee forever. 


The manifest spiritual difference that is noticed 
in these prayers strikes one to an equal degree while 
examining the sacred art of the West and East. 

In the Orthodox notion, an icon depicts the 
world glorified; in it there ought not to be any- 
thing earthly or worldly. Therefore, the tech- 
niques of depiction are altogether different from 
those that are used in realistic painting. 

Rome has completely departed from classical 
Byzantine fundamentals. This was expressed par- 
ticularly forcefully during the epoch of the Renais- 
sance. The very philosophical direction of this pe- 
riod hymns man’s egoism and powerfulness, his 
self-perception in the surrounding and material en- 
vironment. As a result, the ecclesiastical art of the 
West also headed along this path — along the path 
of free creativity, independent of the Church and its 
enactments. A free attitude toward church ideas 
and a mixing of church traditions with contempo- 
rary reality resulted in Western religious art allow- 
ing the distortion of the sacred image by striving 
toward human, earthly beauty and sensuality. 

That which the ancient Church so painstak- 
ingly avoided — the influence of antique pagan 
painting and realism — was in full measure reborn 
in Western Christianity and has covered the walls 
of the largest Catholic churches and cathedrals. 
Naked bodies, contemporary dress and decor be- 
came the norm, while spiritual beauty was reduced 
to something worldly and everyday. 


XVI. THE ORTHODOX 
IN THE EYES OF THE VATICAN 


It is also not out of place to say a few words 
about the attitude of the Vatican toward us Ortho- 
dox. In Volume VIII of the Reference Book for 
Sacred Ministers, published by the Moscow Patri- 
archate, we read: 


Inasmuch as the churchliness of the Orthodox 
Churches is incomplete, and these Churches do 
not give to their children of the whole plenitude of 
the means of salvation established by Christ, this 
justifies, from the Roman Catholic point of view, 
the maintenance of Uniate Churches and a Latin 
hierarchy in Orthodox countries. 

None the less, inasmuch as most of the Ortho- 
dox, in view of their special historical and cultural 
situation, are ignorant of (or misunderstand) the 
dogma of Roman primacy and the other dogmas 
enacted by the Roman Church after the separa- 
tion, this ignorance being unwilling and therefore 
not imputed to them as fault, such an absence 
among them of the means of salvation all the same 
does not deprive them of the grace of the Holy 
Spirit, although it does produce in them, from the 
Roman Catholic point of view, a multitude of 
evils. (...) Baptism is considered as always fully 
effectual, even in heretical and schismatic 
groups... Hence, according to classical Roman 
theology, every baptized person is by right subject 
to the jurisdiction of the pope. (...) ...In its rela- 
tions with the Orthodox Church, the Roman 
Church has a tendency to reduce to a minimum 
the seriousness of the disagreements separating 
them; they are either interpreted as different ex- 
pressions of the faith that do not violate its “sub- 
stantial core” or are viewed as formule corre- 
sponding to different stages of “doctrinal 
progress”...°° 


THE CALENDAR QUESTION. Let us be- 
gin with the difference in the celebration of the 
Resurrection of Christ. 

The celebration of Pascha goes back to the first 
Christian generation, to the Apostolic Church. 
But in the first centuries of the Christian era, there 
was still no definitive unity regarding precisely on 
which day Pascha — the Resurrection of Christ — 
ought to be celebrated. In the Christian churches 
of Asia Minor, where there were many Jews who 
had come to believe in Christ, the feast of Pascha 
was performed on the day of the Jewish Passover, 
that is, on the fourteenth day of the first spring 
month, Nisan. Western Christians, whose center 
the capital of the empire — Rome — had become 
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already in the apostolic epoch, consisted primarily 
of pagans who had come to believe in Christ. To 
them, it seemed inadmissible to celebrate the 
Christian Pascha simultaneously with the Jewish 
Passover, because Christ resurrected after the Jew- 
ish Passover, and that is why in the Western 
Church, already in the early epoch, the tradition 
arose of performing the celebration of Pascha on 
the first Sunday after the vernal full moon. These 
two different customs of celebrating Pascha — 
eastern and western — existed until the First 
(Ecumenical Council in the year 325, in the city 
of Nicza, in Asia Minor. This Council, at which 
all the local Christian Churches, both of the East 
and of the West, were represented, took a decision 
concerning the day of the celebration of Pascha. 
According to the Council’s decision, the Christian 
Pascha must be performed on the first Sunday of 
the vernal full moon, but always after the Jewish 
Passover. The Orthodox Church to this day 
strictly adheres to this rule enacted by the First 
(Ecumenical Council. But the Western confes- 
sions, in their historical development, preserved 
only the first part of this decision — to celebrate 
Pascha on the first Sunday of the vernal full moon, 
and they ceased to attach importance to whether 
or not Pascha is celebrated after the Jewish feast or 
simultaneously with it. 

In 1582, Pope Gregory XII], in an attempt to 
equate the astronomical year with the ecclesiasti- 
cal, commanded that ten days be skipped from the 
4 to the 14% of October (the bull Jnuter 
gravissimas), and the “Gregorian” Calendar intro- 
duced by him was accepted by all the states of 
Western Europe. 

It should be noted that in ecclesiastical ques- 
tions, astronomical accuracy does not have that 
significance which the internal unity of believers 
has. And to make this unity dependent on astro- 
nomical accuracy is, at the very least, strange. 

A.N. Zelinsky, a well-known investigator of 
the calendar problem, writes that “astronomical 
accuracy even in the calendar (which has purely 
practical tasks) is a thing unattainable and unnec- 


essary.”*° 


The contemporary ecumenical movement 
seeks solutions that can resolve the calendar prob- 
lem. Thus, from the 5" through the 10™ of March 
1997, representatives of Christian confessions be- 
longing to the World Council of Churches, to- 
gether with the Council of Churches of the Near 
East, conducted a conference in Syria with the aim 
of establishing a common date for the celebration 
of Pascha. Ten years before this conference, Pro- 
fessor L. Perepiolkina foresaw that ecumenical 
circles will concretely attempt to work out a com- 
mon approach to the Paschalia: 


Among other proposals in regard to this ques- 
tion are two that are deliberated the most: 

1) To appoint the feast of Holy Pascha on one 
fixed day according to the Gregorian Calendar 
(first or second Sunday of April). This proposal, 
which totally breaks with the decision of the 
Nicean Council, was supported by the Second 
Vatican Council. 

2) Determine the date of Pascha’s celebration 
by imparting a literal astronomical meaning to the 
concepts of “equinox” and “full moon.” 

According to A. N Zelinsky’s opinion, both of 
these proposals are unacceptable. The first — in 
connection with the astronomical and canonical 
deficiencies of the Gregorian Calendar and its 
modification; the second — in connection with 
the fact that “astronomical accuracy,” understood 
literally, would place the Church in constant de- 
pendence upon the progress of astronomical 
knowledge. Moreover, this solution would be un- 
canonical, since it allows the coincidence of Chris- 
tian Pascha with the Jewish [Passover], that is, it 
leads to a total breach with patristic tradition. “If 
the Christian confessions are destined to unite 
sometime,” writes Zelinsky, “then that union, in 
the sphere of the liturgical ecclesiastical calendar, 
ought to rest on a solid, unshakable foundation. 
This foundation can only be the sacred 
calendrical-cosmological system of the Great 
Cycle of Creation — the brilliant collective cre- 
ation of nameless devotees of science and faith.”*” 


XVII. PROTESTANTISM 


The pope, having declared himself the infal- 
lible head of the Universal Church, demanded 
from all Christians unquestioning submission to 
him as the vicar of Christ and the sole transmitter 
of the grace of Christ. 

Unfortunately, the striving of the Protestants 
to restore ecclesiastical truth in the West did not 
return them to Orthodoxy, but drew them into 
errors sometimes more grave than those present in 
the Roman Church. On the question of the 
Church, as on other questions as well, the Protes- 
tants went to the opposite extreme. 

THE UNIVERSALITY OF THE PRIEST- 
HOOD. Justifiably denying to the Roman bishop 
the significance of infallible vicar of Christ and 
immediate head of all Christians, many Protes- 
tants simply rejected hierarchy and proclaimed the 
teaching of the universal priesthood. Incorrectly 
interpreting certain passages of Sacred Scripture, 
they began to assert that all Christians are equal 
before God, that all enjoy the same right to turn to 
Him directly, personally, without any hierarchal 
mediation. The Church is the invisible society of 
believing hearts enlightened by grace through 
faith in Jesus Christ. The Church is holy and in- 
fallible because it is governed by the Spirit of grace, 
Who cleanses her from defilement and invisibly 
cuts off unworthy members. The Apostle Peter 
writes to Christians: “...ye are a chosen genera- 
tion, a royal priesthood” (I Pet. 2:9). The Apostle 
John says that Christ “...hath made us kings and 
priests unto God and his Father” (Rev. 1:6). But 
here the priesthood is spoken of not in the hierar- 
chal sense, but in the sense that Christians, as re- 
generated and sanctified by the Holy Spirit, ought 
to be amid others — unbelievers — as if they were 
God’s special, sacred inheritance. That hierarchy 
is a divine institution is a truth so clearly con- 
firmed by numerous passages of Sacred Scripture 
and Sacred Tradition that it could not be disputed, 
and the Protestants themselves subsequently intro- 
duced among themselves a kind of hierarchy. The 
denial, then, of hierarchy by the first Protestants is 
explained — besides their hatred for the Roman 
Catholic clergy — also by the fact that not one of 


the bishops in what is now Germany came over to 
Luther’s side, and that is why the Protestants could 
not have a lawfully ordained priesthood. 

In this connection, it should be noted that the 
Protestants cannot have a lawful priesthood since 
the apostolic succession ceased among them al- 
ready at the beginning of the Reformation. 

The denial of hierarchy brought in its wake 
other denials as well, including the denial of all the 
sacraments, with the exception of Baptism. For 
some Protestant confessions, the Eucharist too is 
only a rite instituted in remembrance of the Mysti- 
cal Supper and the Lord’s Passion. But others, reck- 
oning that the eucharistic bread and wine always 
remain only bread and wine, affirm that the com- 
municants, by virtue of their faith, all the same 
communicate of the Body and Blood of the Lord. 


THE TEACHING ON JUSTIRIGATION 
SOLELY BY FAITH. As a counterweight to the 
exaggerated significance in Catholicism of a man’s 
personal merits before God, the followers of 
Luther teach that good works do not constitute an 
essential condition for a man’s salvation and that 
they may even be harmful, since they develop self- 
conceit and pharisaical pride. God’s grace, acting 
on aman, instills in him faith in Jesus Christ, and 
this faith, which places a man in an immediate re- 
lationship to the Redeemer, also affords a man sal- 
vation and makes him righteous. 

Lutherans, as proof of their teaching on justifi- 
cation by faith alone, cite the words of the Apostle 
Paul: “Therefore we conclude that a man is justified 
by faith without the deeds of the law” (Rom. 3:28), 
and further: “...a man is not justified by the works 
of the law, but by the faith of Jesus Christ” (Gal. 
2:16). But in these and similar expressions, the 
Apostle Paul is not at all denying the significance of 
good works for salvation, but is only rejecting the 
incorrect view of the Jews, who in proud self-assur- 
ance hoped to attain salvation by an exact, formal 
fulfillment of the outward prescriptions of the Law, 
apart from heartfelt faith in Jesus Christ. This faith, 
according to the Apostle Paul, ought to be alive and 
active, that is, united with good works. It ought to 
be that “which worketh by love” (Gal. 5:6); “and 
though,” he says, “I have all faith, so that I could 
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remove mountains, and have not charity, | am 
nothing” (I Cor. 13:2). The Savior Himself says, 
“Not every one that saith unto me, Lord, Lord, shall 
enter into the kingdom of heaven: but he that doeth 
the will of my Father which is in heaven” (Matt. 
7:21). But the idea concerning the necessity of 
good works for salvation is set forth especially 
clearly in the Epistle of the Apostle James, which 
the Protestants so dislike that some even reject its 
authenticity: “What doth it profit, my brethren, 
though a man say he hath faith, and have not 
works? can faith save him? ...as the body without 
the spirit is dead, so faith without works is dead 
also” (James 2:14, 26). 


THE TEACHING ON PREDESTINA- 
TION AND THE VENERATION OF 
SAINTS. Luther and his followers could not 
bring themselves to draw the extreme conclusions 
that logically flowed from their false teaching on 
man’s salvation. Calvin and Zwingli and their re- 
former-followers proved to be more consistent. If 
good works have no significance whatsoever in the 
matter of salvation, if man through sin has lost ev- 
ery capacity for good, and if even faith — the sole 
condition for salvation — is God's gift, the ques- 
tion naturally arises: Why then are not all men 
saved; why do some receive grace, while others be- 
lieve and perish? There can be only one answer to 
this question, and the reformers give it: “From 
eternity, God predestinated some for salvation, 
others for perdition, and this predestination de- 
pends not at all on a man’s personal freedom and 
life.” 

The erroneousness of the reformers’ teaching is 
obvious. It perverts the truly Christian understand- 
ing of God’s justice and mercy, of man’s worth and 
designation as a free and rational being. God ap- 
pears here not as a loving, merciful Father, “Who 
will have all men to be saved, and to come to the 
knowledge of the truth” (I Tim. 2:4), but as a cruel, 
unjust despot who saves some without any merit 
and dooms others without fault to perdition. 

The Orthodox Church also recognizes predes- 
tination, but does not consider it unconditional, 
that is, independent of men’s free will and based 
on a groundless decision of the divine will. Ac- 


cording to the Orthodox teaching, God, as omni- 
scient, knows and foresees the moral state of men 
and, on the basis of this foresight, preordains and 
predestinates for them a certain fate. But He does 
not preordain a definite moral state for anyone 
and does not preordain either a virtuous or a sinful 
life and does not in the least inhibit our freedom. 
Therefore, even the Apostle Paul, whom the re- 
formers cite, very closely connects the teaching on 
predestination with the teaching on God’s fore- 
sight. In the Epistle to the Romans, he explains 
this thought in detail and, incidentally, says con- 
cerning predestination: “For whom he did fore- 
know, he also did predestinate to be conformed to 
the image of his Son... Moreover whom he did 
predestinate, them he also called: and whom he 
called, them he also justified: and whom he justi- 
fied, them he also glorified” (Rom. 8:29-30). In 
this way, God predestinates to glory not according 
to His groundless arbitrariness, as the reformers 
think, but according to His foreknowledge of a 
man’s merits accomplished through his free will. 

The Protestants do not recognize the venera- 
tion of saints, since it, in their opinion, debases the 
worth of the Savior as “the one mediator between 
God and men” and contradicts those passages of 
Sacred Scripture wherein it says that one should 
worship God alone. The Protestants consider the 
veneration of saints as useless, since the saints can- 
not hear our prayers. 

In the Orthodox teaching on the veneration of 
saints, there is no belittling of the Lord’s redemptive 
sacrifice whatsoever, since we ask of the saints not 
that which is not within their power — the forgive- 
ness of sins, the granting of grace and the future, 
blessed life — but we pray to the saints, as members 
of the Church that have been redeemed by the im- 
maculate blood of Jesus Christ and are more proxi- 
mate to God than we, that they mediate for us be- 
fore the one Mediator, the Lord Jesus Christ. 

In the passages of Sacred Scripture cited by the 
Protestants (Deut. 6:13, I Tim. 1:17), the render- 
ing of divine honor to God alone is spoken of; but 
we do not render such honor to the saints. We 
venerate God’s grace, which resides in them; we 
venerate God, Who, according to the words of the 
Psalmist, is “wondrous in His saints.” 
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As for the hearing of our prayers by the saints, 
for this there is no necessity to possess omni- 
science, which is really proper to God alone. It is 
sufficient to have that gift of clairvoyance, of 
which the Lord deemed many of his saints worthy 
while still on earth, and which they, one must sup- 
pose, possess to a higher degree in heaven. 

The Protestants object also to the veneration 
of relics, saying that by worshipping them, we Or- 
thodox are venerating dead matter. But in relics, 
we venerate not matter itself, but the living and 
life-creating power of the Holy Spirit, which 
makes them not only incorrupt, but also healing. 
From Sacred Scripture, it is known that from the 
touch of the bones of the Prophet Elisseus a dead 
man resurrected (IV Kings [II Kings, KJV] 
13:21); a woman with an issue of blood received 
healing from touching the hem of the Savior’s gar- 
ment (Matt. 9:20-22); and the sick and the pos- 
sessed were healed by laying on them the Apostle 
Paul’s handkerchiefs and aprons (Acts 19:12). The 
same divine power that was inherent in the bones 
of the Prophet Elisseus, the garment of the Savior, 
and the handkerchiefs of the Apostle Paul also 
grants incorruption and miracle-working power to 
the bodies of the saints to strengthen the faith of 
Christians. 


VIEW ON LIFE BEYOND THE GRAVE. 
The Orthodox confession of faith is completed by 
a lively expectation of the resurrection of the dead 
and the life of the age to come. Whoever does not 
believe in the future life, whoever does not believe 
in the future last, righteous judgment of God, 
whoever does not believe in a recompense for the 
righteous and punishment for the evil is not Or- 
thodox and is not a Christian. 

Whereas we Orthodox believe in the effica- 
cious power of prayer for the dead, sectarians re- 
ject prayers for the dead on the grounds that there 
is no direct commandment in Sacred Scripture 
concerning prayer for the dead and because a 
man’s fate beyond the grave supposedly depends 
exclusively on what he himself was personally dur- 
ing his earthly life and, finally, because believers 
have one Mediator — the Savior Jesus Christ 
Himself. 


But if prayer for the dead is really not spoken 
of directly in the Word of God, this our duty with 
regard to them follows of itself from the obligation 
of Christians to support the communion of love 
between themselves, which is, with regard to the 
dead, expressed in prayers for them. The Apostle 
James persuades us to pray for one another (James 
5:16) and adds that “the effectual fervent prayer of 
a righteous man availeth much’; the Apostle Paul 
exhorts to pray for all men (I Tim. 2:1); St. John 
the Theologian — especially for sinners (I John 
5:16). One must not presuppose that these exhor- 
tations related only to the living, since the dead are 
also members of Christ’s Church, just as we are, 
and a man’s death, from the Christian point of 
view, ought not to break the communion existing 
between him and those remaining among the liv- 
ing. “For he is not a God of the dead, but of the 
living: for all live unto Him,” says the Lord Jesus 
Christ (Luke 20:38). “...whether we live there- 
fore or die, we are the Lord’s,” teaches the Apostle 
Paul (Rom. 14:8). 

As for the citations by the Protestants of pas- 
sages in Sacred Scripture wherein the matter con- 
cerns the recompense to each man according to 
his works (Ps. 6:6, Gal. 6:7, II Cor. 5:10 and oth- 
ers), these passages speak either about the fact 
that the dead themselves cannot change their lot 
or about the condition of the dead after the 
Dread Judgment; but the benefit of prayers for 
the dead is not denied. 

Finally, it is completely true that our Savior, 
the Lord Jesus Christ, is the “one mediator be- 
tween God and men.” Thus the Orthodox 
Church teaches, and thus is it said repeatedly in 
Sacred Scripture, especially often in the epistles of 
the Apostle Paul. But, after all, we Orthodox, in 
our requiem prayers, do turn precisely to Him, 
our Savior, as children of His Church. 

Commemoration of the dead and church 
prayers for them are a primordial, apostolic tradi- 
tion of the Church, preserved holily by her 
throughout all the centuries. Already in the fifth 
century, St. Cyril of Jerusalem, a participant in 
the Second Ecumenical Council, in explaining 
the structure of the divine services and mysteries 
to the catechumens who had entered the Church 
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in his time, wrote apropos of the Church’s com- 
memoration of the dead at the Liturgy: “...it will 
be a very great advantage to the souls, for whom 
the supplication is put up, while that Holy and 
most Awful Sacrifice is presented” (Mystagogical 
Catachesis V, Ch. 9).°8 Particles taken out from 
the prosphoras in commemoration of the living 
and the dead are placed on the discos at the foot 
of the Lamb, where they remain until that mo- 
ment when they are put into the chalice with the 
words: “By Thy precious Blood, O Lord, wash 
away the sins of those commemorated here, 
through the prayers of Thy saints.” 


THE SOURCE OF THE FAITH. All of 
Protestantism’s erroneous repudiations have as a 
basis the no less erroneous repudiation of Sacred 
Tradition by the Protestants. They strive to lean 
only on Sacred Scripture, not realizing to what ex- 
tent both constitute one undivided whole. The 
Protestants arbitrarily limit the action of the Holy 
Spirit in the Church to apostolic times, and that is 
why they consider all church enactments that have 
appeared definitively after the Apostles as purely 
human. At the same time, they forget that even 
the very composition of the books comprising Sa- 
cred Scripture was determined considerably after 
the death of the Apostles. The Protestants also for- 
get, or prefer not to remember, that the oral 
preaching of Christianity (that is, the oral Tradi- 
tion) preceded the inscription of the sacred books 
of the New Testament. 

Or, recognizing Sacred Tradition until the 
time of the definitive composition of the books of 
the New Testament in the second century, the 
Protestants have difficulty agreeing that the Holy 
Spirit, abiding in the Church as in the Body of 
Christ, did not cease to safeguard and vivify the 
true meaning of Sacred Scripture in the following 
centuries as well. 

According to the Orthodox teaching, Sacred 
Scripture is the fundamental monument of Sa- 
cred Tradition and contains the fullness of the 
divine revelation. But the Holy Spirit, Who in- 
spired the Apostles and Evangelists in their oral 
and written evangelism, guides the Holy Church 
even now, promoting the understanding and as- 
similation of Christ’s truth. 


XVIII. ECUMENISM 


The ecumenical movement takes the Protes- 
tant vision of the Church for its guiding principle. 
The Protestants consider that there is no one truth 
and one Church, but that every one of the numer- 
ous Christian denominations possesses a particle 
of truth, thanks to which fact it is possible, by way 
of dialogue, to lead these relative truths to one 
truth and one Church. One of the methods of 
attaining this unity, in the understanding of the 
ideologues of the ecumenical movement, is the 
conducting of joint prayers and divine services 
with a view toward achieving communion from 
one chalice (inter-communion) with time. 

Orthodoxy cannot in any way accept such an 
ecclesiology, for it believes and testifies that it is 
not in need of collecting particles of the truth, for 
the Orthodox Church is precisely the guardian of 
the fullness of the Truth given Her on the day of 
Holy Pentecost. 

Nevertheless, the Orthodox Church does not 
forbid prayer for those who are outside commun- 
ion with Her. By the prayers of the holy, righteous 
John of Kronstadt and the blessed Archbishop 
John (Maximovich), both Catholics and Protes- 
tants, Jews and Muslims, and even pagans received 
healing. But these and our other righteous ones, 
by acting in accordance with their faith and re- 
quest, taught them at the same time that the sav- 
ing Truth is only in Orthodoxy. 

For the Orthodox, joint prayer and com- 
munion at the Liturgy are the expression of an 
already existing unity within the confines of the 
One, Holy, Catholic and Apostolic Church. St. 
Irenzus of Lyons (second century), laconically 
formulated this thus: “Our faith is in concor- 
dance with the Eucharist, and the Eucharist con- 
firms our faith.” The Holy Fathers of the Church 
teach that the members of the Church build up 
the Church — the Body of Christ — by the fact 
that they communicate of the Body and Blood of 
Christ in the Eucharist. Outside the Eucharist 
and Communion there is no Church. Joint com- 
munion would appear to be a recognition that all 
who are communicating belong to the One, Ap- 
ostolic Church, whereas the realities of Christian 
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history and of our time, unfortunately, point out 
the profound doctrinal and ecclesiological divi- 
sion of the Christian world. 

The representatives of the contemporary ecu- 
menical movement not only do not promote 

“unity, but aggravate the division of the Christian 
world. They issue a call to go not by the narrow 
path of salvation in the confession of the one 
truth, but by the wide path of unification with 
those who confess various errors, about whom the 
holy Apostle Peter said that “by reason of whom 
the way of truth shall be evil spoken of.” 

Until recently, the basically Protestant World 
Council of Churches has called the Christians of 
the whole world to unity. Now this organization 
calls them to unity with pagans. In this sense, the 
World Council of Churches increasingly ap- 
proaches the position of religious syncretism. This 
position leads to an obliteration of the distinctions 
between religious confessions with the aim of 
founding one universal world religion, which 
would contain within itself something from each 
religion. A universal world religion implies also a 
universal world government with one economic 
order and one world nation — a mixture of all ex- 
isting nations — with one leader. If this occurs, 
the soil will be prepared realistically for the en- 
thronement of Antichrist. 

Let us recall the sadly notorious ecumenical 
prayer assembly organized a few years ago in Assisi 
by the Pope of Rome, in which non-Christians 
participated. To which divinity did the religious 
figures who had assembled at that time pray? At 
that assembly, the Pope of Rome said to the non- 
Christians that “they believe in the true God.” 
The True God is the Lord Jesus Christ, wor- 
shipped in the Triune Trinity. Do the non-Chris- 
tians believe in the Holy Trinity? May Christians 
pray to an indefinite divinity? According to the 
Orthodox teaching, such prayer is heresy. Accord- 
ing to the expression of the eminent Orthodox 
theologian, Archimandrite Justin Pédpovich, it is 
“pan-heresy.” 

Orthodox participants in the ecumenical 
movement assert that, by their formal member- 
ship in the World Council of Churches, they are 
witnessing to the truth that lives in the Ortho- 


dox Church. But the open violation of the ca- 
nonical rules witnesses not to a confession of 
the Truth, but to a trampling of the Church’s 
Sacred Tradition. 

How would the pillars of Orthodoxy, the Holy 
Fathers of the Church, Saints Athanasius the 
Great, Basil the Great, Gregory the Theologian, 
John Chrysostom, Mark of Ephesus and others 
react to the participation of the Orthodox in the 
contemporary ecumenical movement? 

Let us turn to hoary antiquity, to the life of 
Venerable Maximus the Confessor. It shows how 
an Orthodox Christian ought to behave in the face 
of apostasy — mass desertion from Christ’s truth. 
The patricians Troilus and Sergius Euphrastes, the 
chief of the imperial table, asked Venerable Maxi- 


mus the Confessor: 


“Wilt thou not enter into communion with 
the Throne of Constantinople?” 

“No,” replied the Saint. 

“But why?” they asked. 

“Because,” replied the Saint, “the leaders of 
this church have rejected the enactments of the 
four Councils... ... and they themselves have ex- 
communicated themselves from the Church many 
times over and have convicted themselves of incor- 
rect thinking...” 

“Then thou alone wilt be saved,” they retorted 
to him, “while all others will perish?” 

The Saint replied to this: 

“When all men were worshipping the golden 
idol in Babylon, the three holy youths did not 
condemn anyone to perdition. They were not 
concerned about what others did, but only about 
themselves, lest they fall away from true piety. 
And Daniel, when cast into the den, in precisely 
the same way did not condemn any of those who, 
in fulfilling the law of Darius, did not want to pray 
to God, but he kept his duty in mind and desired 
rather to die than to sin and be punished by his 
conscience for transgressing the Law of God. And 
may God forbid that I should condemn anyone or 
say that I alone shall be saved. However, I shall 
sooner agree to die than, having apostatized in 
some way from the right faith, endure torments of 
conscience.” 


“But what wilt thou do,” the emissaries said to 
him, “when the Romans unite with the 
Byzantines? After all, two apocrisiaries arrived yes- 
terday from Rome, and tomorrow, on the Lord’s 
day, they will communicate of the Immaculate 
Mysteries with the patriarch.” 

The Venerable one replied: 


“If even the whole universe will begin to 
communicate with the patriarch, I will not com- 
municate with him. For I know from the writ- 
ings of the holy Apostle Paul that the Holy Spirit 
gives even the angels over to anathema, if they 
begin to preach a different Gospel, introducing 


something new.” 


CONCLUSION 


In confessing ourselves to be Orthodox, we 
should remember that Orthodoxy is not at all a 
privilege, not a personal merit and not an occasion 
for the proud condemnation of others. We ought 
in every way to spurn such a path. We ought to be 
open with everyone, in order to help the multi- 
tude of heterodox, who are dissatisfied with the 
spiritual state of their confessions, to find the way 
to the truth. This means to associate with them, 
to invite them in, to give them an opportunity to 
see the unearthly beauty of the ancient Church 
that is preserved in Orthodoxy. 


To confess Orthodoxy means to manifest 
humbly by one’s life the fullness of the Truth in 
love and righteousness. Orthodoxy ought to 
conquer only by its radiance, as the Lord Him- 
self, and by no means in arguments and by force. 
Orthodoxy is darkened by whomever is proud of 
it. 

The truth of Orthodoxy is open for the sake of 
men’s salvation, and not for their condemnation 
and chastisement. Orthodoxy is the sunlight that 
falls upon the earth. It shines for all who want to 
be warmed by its rays. 
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(MIssION: HAITI — CONTINUED FROM PAGE 2) 


house is rented on a two-year agreement from its 
owner in Miami at a very favorable price, with a 
gentlemen's agreement permitting purchase at a 
price in the $100,000-$130,000 range after the two 
years... perhaps much less, if he sees and believes 
that we are truly proceeding in such a way as to ben- 
efit his native country. John has undertaken to 
make a number of repairs and improvements on the 
property (we were given the first three months rent- 
free to provide allowance for this), which will pro- 
vide an ample space for his family, as well as a small 
apartment/oftice for the Mission. For the present, 
Fr, Jean and his family have elected to continue liy- 
ing in Christ-Roi (near the center of the city) in the 
apartment they have occupied since January, for 
which the Mission will pay the rent. 

We are not entirely comfortable with living in 
a “rich man's house” in one of the poorest coun- 
tries in the world, yet recognize our own limita- 
tions, and our inability to live as do the vast major- 
ity of Haitians. On the other hand, we are very 
grateful for the possibility given us of a space in 
which we can be at least somewhat comfortable... 
and so better able to assist with the needs of the 
church and school, as well as be better able to pro- 
vide for possible guests. 

Happily, we can now assure would-be visitors of 
a warm (!!) welcome and reasonable quarters... and 
hosts who are able to communicate in English as 
well as in Créole (John and his family are making 
rapid progress in that direction). The Mission 
house is less than a 15-minute trip from the airport, 
church and school, and has adequate space for visi- 
tors. Running water, electricity at least most of each 
night, and a space secluded from the incredible 
press of the city, offer some small buffer against the 
inevitably violent spiritual and emotional shock 
awaiting any visitor from the United States. 

John's wife Helen and their three daughters 
(Imani, 12; Theodora ("Nonni"), 6; and Georgia, 
8 months) arrived on the eve of the Feast of the 
Nativity. It was a great pleasure for me to see them 
all again... I had least seen them when the entire 
family visited with us in Tennessee immediately 
after my return from Haiti in June. They plan to 


spend the next two years in Port-au-Prince as 
members of the mission, teaching (catechism and 
English) at the school, missionaries by their pres- 
ence and practice of the Faith. Already they are 
well known in the neighborhood of the Mission 
house... and no one goes long in Haiti without 
being asked why he is there... and then being led 
into a vigorous discussion about religion. In the 
United States, it is sometimes said that “polite” 
people avoid discussing religion and politics. In 
Haiti, it seems that no one discusses anything else! 
“Foreigners” are assumed to be out of the loop for 
politics... and that leaves nothing but religion. — 
thanks be to God! 

Indeed, that has been my own experience over 
and over again. Everyone in Haiti knows what a 
cassock means (though by no means all of them like 
it, thanks to decades of Protestant activity following 
the US occupation of Haiti in the early part of this 
century); Roman Catholics abandoned it quite 
some time ago. The result is that it is guaranteed to 
initiate vigorous conversation at every turn. 

Fr, Jean once said that we could open a church 
just about anywhere in Haiti, start having ser- 
vices... and it would fill up with people. Indeed, 
it seems that everywhere there are people eagerly 
seeking someplace to worship God, even when 
they have only a vaguely formed notion of what 
that might mean. But it is not always so vague... 

One of my tasks while in Haiti took me to a 
small town of about 20,000 less than an hour’s 
drive north of the Mission house. While there, I 
made the acquaintance of the reader who was in 
church of the Episcopal mission station there, and 
acquaintance which turned into a daylong conver- 
sation, lunch included. Well read, he was already 
quite familiar, in theory, with the Orthodox 
Church, but had never met an Orthodox Chris- 
tian. He is quite disconcerted by what he sees as 
the modernism of the Episcopal church. He ea- 
gerly accepted the suggestion that he might come 
for Liturgy for the Feast of the Nativity of the 
Theotokos... and was the one of the first to arrive 
at the church that morning, after a journey of an 
hour or more by tap-taps from Cabaret. 

Others had come from much farther. Several 
of the faithful from Cap-Haitien on the north 
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coast, a gruelling six-hour (or sometimes much 
more) bus trip, arrived late Monday evening, sev- 
eral more in the early morning of the feastday it- 
self. A young man whom I had met at Jacmel on 
the south coast and visited again on the June trip 
had written me shortly before this trip to say he 
would like to come for the feast, but didn't know 
how to find the church. A fax sent from Port-au- 
Prince to Liberty to the hotel near where he lives 
in Jacmel actually found him... and he and his 
cousin were already at the church when I arrived 
there for Vespers on the eve of the feast. 

Indeed, it was a glorious feast, perhaps more 
because of than despite the poverty of the sur- 
roundings. The church, large as it is, was filled, 
though not crowded. Thanks to the generosity of 
the faithful, we were able to offer an excellent meal 
after Liturgy... probably the first “decent” meal 
many of the parishioners (especially the children 
who live around the church) had had in weeks. By 
anyone's standards it was delicious. 

It became apparent in the course of this trip that 
there are significant numbers of people over a wide 
geographic range in Haiti who sincerely thirst for the 
Faith and would be readily drawn to the Church, if it 
were available to them. Already, we have been offered 
land for a church, at no cost, in Léogane, a village 
about a half-hour west of the southern extreme of 
Port-au-Prince. The faithful in Cap-Haitien, in the 
north, have asked for instruction and liturgical books 
so that they may begin readers’ services there. Over- 
night, given money to cover transportation costs, 


three of the faithful who live some distance north of 


Port-au-Prince were able to find over 20 people who 
wished to come to the church for the Feast. 

Urgently, we need to provide continuing sup- 
port for Fr. Jean and the church and school at Vil- 
lage Nerette in Port-au-Prince. At the same time, 
we need to begin to prepare readers who will be 
able to serve in other locations, and to acquire 
ground and establish chapels, no matter how 
simple, in other parts of Port-au-Prince and out- 
lying villages. We must, of course, begin where 
the need and demand is already present, but with- 
out losing sight of our Lord's command to preach 
the Gospel to a// men. To this end, funds are 
needed not only for land acquisition and building, 
but also for the very costly liturgical books which 
are a necessity, especially so in a society in which 
only a very small percentage of the people are able 
to read in any language; for many, the services of 
the Church and the verbal instruction of catechists 
will be the sole source of instruction. 

I'm happy to say that Fr. Jean and Fr. Deacon 
Grégoire from our Parish of the Nativity of the 
Theotokos in Port-au-Prince will be with us for 
the Southern Mission Conference in Atlanta in 
November (see back page for details), during the 
course of which a slide presentation on Haiti and 
the Mission will be given. This is a wonderful 
opportunity to meet and share even if only for a 
few hours with some of our nearest brethren in 
the Faith... whose lives, however, are farther re- 
moved from ours than those of the poorest of our 
poor. Don't miss it! 


— Fr. Gregory 


[ ] Yes... I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through Decem- 
ber 2000 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, to be paid on or 
about the [ ] lst [ ] 15th day of the month, by [ ] check or [ ] MasterCard/VISA (number below). I enclose my 
first month’s pledge for 1999. 


{ } Yes... I want to make a one-time contribution toward the capital expenses of the Haitian Orthodox Mission, 
in the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount ( ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] lease of rectory/ 
guesthouse [ ] support of the church School [ ] purchase of house next to church for use as school & clinic [ ] 
reserve for purchase of other church/mission sites [ ] use wherever need is most urgent. 


Name: 

Address: 

City/State/ZIP: 

Telephone: 
MasterCard/VISA number: 
Expiration date: / 


Plaese mail to: 

Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty, TN 37095 


1999 SOUTHERN ORTHODOX MIssiONS CONFERENCE 
ATLANTA, GEORGIA * 12-14 NOVEMBER 
“ESTABLISHING COMMUNITY ROOTS THROUGH SPIRITUAL GROWTH” 


$100/person for meals and conference registration 
Special Conference hotel rate $59/night at the Wingate Hotel 


For registration, please send name, address and phone number, together with your check to: 
Mrs. Larisa Williams, SMC 
35 Old Stratton Chase 
Adanta, GA 30328 


For hotel arrangements, please call: 
Bradney Lamb, Wingate Hotel Registration 
770/649-0955 


For questions, please call the Conference co-ordinator at 
404/943-1204 
e-mail: Gwilli6932@aol.com 


sel hade! baw aasllae 
rou GF tnt | A Sacred History for Children 


“=| An extensive collection of scriptural stories — nearly 
*~ | fifty in all — fully illustrated and hardbound with a full- 
| color cover. 


Order# X057 $25.00 + P&H 


+ | P&H: $5 for 1 copy; $8 for 2-4 copies. Inquire 
| concerning quantity discounts. 


| Order from: 
| The Saint John of Kronstadt Press 
1180 Orthodox Way 
'| Liberty, TN 37095-4366 
@| (615) 536-5239  sales@kronstadt.org 
~  hetp://www.kronstadt.org 


Holy Myrrh-Bearer Mary Magdalene 


An all-new edition containing the Life of St. Mary, the liturgical service and the 


akathist hymn in her honor. Full-color cover icon from 17th century Cyprus. 
Order# X034 $4.00 + P&H 


P&H: $5 for 1-12 copies. Inquire concerning quantity discounts. 


